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Introduction — Verse 79 : 


~~ -¢ oe a = oF « ~ = 
aSATe_ Saas wamied A sansa: || rasmat samyag evabhihitam na jnana-karmanoh 
aaa: afa sqHdiead | samuccaya ity upasamhriyate 





Therefore, we conclude that it has been well stated that there is no combination of knowledge 


and ritualistic action. [Introduction — Verse 79] 





a) Tasmat : 

¢ Therefore because of reasons | have given from Verse 74 — 78 (5 Verses). 
b) Samyak Eva Abhihitam : 

¢ What I have been teaching is only proper, logically correct. 
c) Jnana karma Samuchhaya Na Sambavati : 

¢ Combining Jnanam and Karma never possible. 


d) Upasamhitam Kriyate : 


¢ That topic concluded now. 
Verse 79: 


* ‘ > 
AHISHcS BAT AAT: SH: AilayAT FM tamo ’ngatvam yatha bhanor agnes sitangata yatha 


ATRESIA ded aed HAA WW 9% tt || varinas cosnata yad-vaj jnanasyaivam kriyangata 


Just as the sun cannot be a part of darkness, just as cold cannot be a part of fire, just as water 
cannot have ritualistic action as its part. [Verse 79] 


¢ 3 Examples given. 357 





a) Tamongatvam Yatha Bhano : 
e Just as darkness can’t be part of sunlight, illogical, impossible. 
¢ So illogical is Karma being part of Jnanam. 
b) Angni Sureshtayatvam : 
¢ Coldness can’t be part of Agni — fire. 
c) Varinaha Ushnata : 
¢ Natural water can’t be hot, it is always cold. 
Tarqa Shastra : 
¢ Nature of water is coldness. 
d) Yadivatu Jnanasya Kriya Angata : 


¢ Jnanam can never be part of Karma and Karma never part of Jnanam. 





























Kriyate 
>t 
Tat Purusha Samasa Bahurrihi Samasa 
| | 
- Kriyam Angam Tasya Bavaha. - Jnana is Angam of Karma. 











- Kriyangata — Kriyaha Angam 


- Jnanam — Angi. 





- Jnanam becomes Angam of Kriya. 








¢ Neither Jnanam part of Karma or Karma part of Jnanam. 


¢ Samuchhaya not possible. 
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Introduction - Verse 80: 


yathoktopapatti-balenaiva piirva-paksasyotsaritatvad 
raktavyam navasesitam ity atah pratipatti-karma-vat 
piirva-paksa-parihardya yat-kintcid vaktavyam ity ata 
idam abhidhiyate 


“mukteh kriyabhih siddhatvat” ity ady anucitam bahu 
FAM AAs FM ATATAA tt <o | yad abhani tad anyayyam yatha tad adhunocyate 


Since the prima facie view has been refuted by the arguments stated above, nothing 
remains to be stated. Nevertheless, with a view to saying something more for the disposal of 
the prima facie view, the following is stated like the pratipatti-karma (the rite of disposal). 
[Introduction — Verse 80] 

Commencing with the statement, "Since liberation is attained through ritualistic actions,’ 
many improper assertions have been made. How they are untenable will be stated now. 
[Verse 80] 





a) Yathokta Utpatti Balena Eva : 

¢ Because of reasoning’s in slokas before, until now. 
b) Purva Pakshi : Utsari Tatvat 

¢ Karma Vadi Purva Pakshi has been eliminated, negated, rejected — Utsru. 
c) Vakutvyam Na Avareshitam : 


¢ Nothing more to add to Jnana Karma Samuchhaya. 359 


d) Iti Aha: 
e Therefore. 


e) Purva Pakshi — Parisharya : 


¢ |wantto negate other Purva Pakshi’s, theories and conclude my discussion. 


f) Pratipatti Karma Vatu : 
¢ Technical word in Purva Mimamsa. 
¢ Use material in ritual. 
¢ Can’t throw it in waste paper basket. 
In Karma Khanda : 
¢ Do it ritualistic manner the left over material of ritual also. 
¢ Called Pratipatti Karma. 
g) Krishna Vishanaha : 
¢ Horn of Deer used if you feel itchy during rituals. 


h) Chatvale Krishna Vishanam Utsrujet : 


¢ Hole made on ground and then Deer horn put inside and closed. 


e Sanyasa ritual compared to Pratipatti Karma. 
e Sacred thread, tuft removed. 


¢ Here to dispose of Purva Pakshi, formal disposal.. 
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i) Yat Kinchit Vaktavyam : 
¢ |Make important statements. 
j) Iti Ahaha Abidiyate : 


¢ Therefore going to Purva Pakshi again. 





Purva Pakshi — Portion — 3 Layer 








Verse 9-13 Verse 14-19 Verse 20 — 22 


Taken again in 80 — 84 

















Th a: Reece Sle aA Alle cae mukteh kriyabhih siddhatvaj jnanam tatra karoti kim 
aa Ta] acea HOTA Hal BAT UW Si || atham cec chrnu tat sarvam pranidhdya mano yatha 


Since liberation is attained through ritualistic actions, what does knowledge accomplish 
therefore? If you ask “How,” listen to everything with an attentive mind [Verse 9] 





k) Bahu Anu Chittam Abhami : 
¢ Many improper, untenable, illogical, defective ideas given, uttered by Purva Pakshi. 
|) Yatu Tadu no chayate : 


e | want to discuss now. 361 








Revision: 








Purva Pakshi 








a 








(1) 








(2) 








(3) 

















Verse 9-13 








Verse 14-19 








Verse 20 — 22 

















- Abyupethya Karma Vadi. 
Refuted : 

- Verse 23-53 

- Verse 80 — 84 
Formal Conclusion 

- Accepts Jnanam but 
says Karma itself 
capable of giving 
Moksha. 








- Anabyupethya Vadi 
- Does not accept 
existence of Atma 


Jnanam in scriptures. 





- Samuchhaya Vadi. 


Refuted : 
- Verse 54 - 79 




















Introduction to 1** Purva Pakshi in verse 80: 
¢ Muktehe Kriyabhi Siddatvat Ityadhi. 
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Beh: eat: acad_ Sa AA Hila HALL || mukteh kriyabhih siddhatvaj jaanam tatra karoti kim 
He JHU] acad Sera Aal aan A katham cec chrnu tat sarvam pranidhaya mano yatha 


Since liberation is attained through ritualistic actions, what does knowledge accomplish 
therefore? If you ask “How,” listen to everything with an attentive mind [Verse 9] 





¢ Theory of Mimamsaka Karma Vadi. 








5 types of Karma 


a ee 





















































Nitya Naimittika Kamya Nishiddha Prayaschitta 
- Compulsory - Optional - Prohibited. - Left here 
Vedic duty. - For fulfilling = - Produces 
- Will incur desires. Papam. 
Satyavaya - Aquire 
Papam if Punyam. 
not - Favourable 
performed. results in 
future 
Janmas. 
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Purva Pakshi : 
¢ We will manage Karmas in such a way that we don’t accumulate Punya — Papam. 


e At death, account zero. 





- Don’t perform - Avoid - Perform them 
- No Punyam - No Papam - No Pratyavaya Papam 


¢ Our Punya Papa Karma Balance nil. 


¢ Our past Karmas — exhausted in this birth by going through Sukham and Dukham, go 
through without seeking remedy. 


¢ Some don’t treat disease, Papam to be exhausted, not to be reborn. 


e Exhaust Karma through Sukha Anubava, at Death zero balance, no Punar Janma, 
freedom from Punar Janma is Moksha. 


¢ Don't require Sravanam, Mananam, Nididhyasanam. 
e¢ Ayatna Siddha is Moksha. 

e Verse 9-13 —-says all above. 

¢ Sureshvaracharya: All this is impossible. 

¢ Introduction to 81 upto 84. 

e Abyupethya Karma Vadi refuted second time. 


¢ Previously refuted in general terms, now each segment taken and refuted. 364 


Introduction — Verse 81: 


ASS BTA Ha FAM: Wasad AT Mae aaa 
TATASTOTGA | Fes RUM.) FAUT E FagecHal EP TATA 
TAP: Sd | TARAS IMT-TENISHAATAa , Ag 
AAAA-AN IRA AAA ATTA | TA Ald ATR 
Al SARET- HM Te ROT SAT ICTG A IRA TTA 
HIRET-TMel Aeaed TRAM A Teed AGL Te ATT? 
aga: | Aetel Pad BA Ted CAG, Taa-legseH Me 
ae: CATH Fg J AMT THAT, SCBA: TATE: 
SRFA- MAST | AF TAM Mica "AeraHla PATA Ma 
FAL BETA lel GMAT ATTRA, 
SOMATA | A AUT, ARAL fei BAUM FAT, 
TTA IGF Aaa, ALETAS ATA ATMEL | SAT | 
1 SOTA GAOT Ae, AE SAT IF I: 


me. 


RIE CEIRCIGChGGCRECERICK ROR GRC ce 





yo yam kamyanam pratisiddhanam ca tyagah 


"nusthatum. kim karanam. karmano hi 
niryrttatmano dvabhyam prakarabhyam nivrttih 
sambhavaty arabdha-phalasyopabhogenanarabdha- 
Phalasyasubhasya prayascittair iti. trtiyo pi tyaga- 
prakaro ‘kartratmavabodhat sa tv atma- 
jnananabhyupagamad bhavata nabhyupagamyate. tatra 
yany anupabhukta-phalany anarabdha-phalani 
tanisvarenapi kenacid api na Sakyante parityaktum. 
atharabdha-phalani tyajyante tany api na Sakyante 
tyaktum. kim karanam. anivrtteh. anirvrttam hi 
cikirsitam karma Sakyate tyaktum pravrtti-nivrtti 
prati kartuh svatantryat. nirvrtte tu karmani 
tad-asambhavad duranustheyah pratijnatarthah. 
asakya-pratijfianac ca. na ca §akyate pratijhadtum 
yavaj-jivam kamyani pratisiddhani ca karmani na 
karisyamiti sunipunadnam api sitksmaparadha- 
darSanat. pramanabhavac ca. na ca pramanam asti 
moksa-kamo nitya-naimittike karmani kuryat 
kamya-pratisiddhe ca varjayed Grabdha-phale 
copabhogena ksapayed iti. anantyac ca. na 
copacitanam karmanam iyattasti samsarasyanadityat 
na ca kamyath pratisiddhair ya tesam nivrttir asti 
suddhy-asuddhi-samye saty avirodhad ity aha 
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The abandonment of desire-prompted and prohibited deeds which was proposed [by the 
opponent] cannot be put into practice. What is the reason for that? The removal of action that 
has already been performed takes place in two ways — through enjoyment in the case of action 
that has started to produce its fruit and through expiatory rites in the case of an evil action which 
has not started bearing its fruit. And a third way of removing it is through knowledge of the Self, 
which is not the agent of action. But it has not been accepted by you, since you do not admit 
knowledge of the Self. Of these, those [good] actions which have not yet started to produce their 
fruits and whose fruits have not been experienced cannot be given up, not even by Isvara or by 
anyone else, If it be said that actions which have started bearing fruit can be renounced, they too 
cannot be given up. Why is it so? Because they cannot be removed. Indeed, an action which has 
not been performed but which one desires to perform can be given up because the agent is free 
to do or not to do it. But since this is not possible in the case of action that has already been 
performed, the proposed abandonment cannot be put into practice. 

Further, what cannot be practised has been proposed. It is impossible to make the resolve, “So 
long as | live, | will not perform desire-prompted and forbidden deeds,’ because subtle mistakes 
are seen even in the wisest of men. Also, there is no pramana [in support of the opponent’s 
view]. There is no scriptural statement which says, “One who is desirous of liberation should 
perform daily and occasional obligatory deeds, should give up desire-prompted and prohibited 
deeds, and should exhaust, through enjoyment, the action which has begun to fructify.” Further, 
[the past actions] are innumerable. There is no limit to the accumulated deeds, since 
transmigratory existence has been without a beginning. Their removal cannot take place through 
desire-prompted or prohibited deeds, for there is no opposition between them insofar as there is 
parity [between them] as regards purity and impurity. Hence it is stated.[Introduction — Verse 81] 
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i) Kamya — Nishidda Karma Tyaga : 
¢ Kamya — Desire based actions which produce Punya Phalam. 
¢ Nishidda — prohibited — Papam. 

Purva Pakshi : 


¢ Suggests give up both. 


























Sureshvaracharya : 
Kamya / Nishida Tyaga 
Past Future 
| | 
- Already performed in past Janmas. - To be performed in future. 





- Can't give up. 
- Mukta Ishuvatu, shot arrow. 











a) Kamyanam Pratishidakam Tyaga : 

e Renunciation of performed Karma. 
b) Pratingyanyate : 

¢ Such proposal of renunciation which you are suggesting. 
Purva Pakshi : 


¢ Makes general statement, Sureshvaracharya for Argument doing Vikalpa (Subdividing) 
for clarity. 367 


c) Tatvatu Na Shakyate Anushtanam : 
¢ Can’t be implemented. 
d) Kim Karanam : 
¢ Why we say so? 
e) Atma Karmanohi Nirvritham : 
¢ Those Karmas whose Nature is already performed can be eliminated in 2 ways. 
f) Dvabyam Prakarabyam Nirvrithi — Sambavati : 


¢ Old Karmas can be eliminated only by 2 methods. 








Past Karmas 


————— oO oe 


- Started fructification - Fixed deposit. 

- Arabda Phalasya - Non-fructifying 

- Can’t avoid Sukhi — Dukhi Anubava. - Unfinished Anarabda Karma. 
- Upa Bhoghena. 





























Future: 


¢ Done Papam, fructifying next month, do appropriate Prayaschittam. 





2 Methods 


———— ooo 


a Experience = Prayaschittam 
- Neutralisation 368 



































g) Tritiyopi Tyaga Prakaraha : 
¢ 3 method : Vedantic method. 
h) Akratamat Avabodha : 
¢ Get Jnanam. 
¢ |am Atma Akarta, Abokta. 
¢ By gaining this knowledge all Karmas are destroyed. 
Purva Pakshi : 
¢ Is Abyupethya Karma Vadi, wants to avoid Karma. 
¢ Accepts Jnanam but without Jnanam wants to attain liberation. 
i) Satu Atma Jnana Anapyugame : 


¢ 3'¢ option not available to Purva Pakshi because he does not use Jnanam. 




















3 Options 
Go through experience Neutralise Attain Jnanam 

















Purva Pakshi : 
¢ | want to say no to their arrival, give up Punya Papam. 


Sureshvaracharya : 


e Past Karmas are Anupabukta Phalani... Anarabda Phalam.. Not yet matured... 
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¢ Avoid Papa Karma in this Janma, can’t claim immunity. 
¢ Not knowing this law — we ask why good people suffer. 
e Past Janma problems not known. 


¢ Saint in this Janma, sinner in past. 











¢ Every saint has a past, every sinner has a future. 
j) Anarabda Phalani Taritakturu Na Shakyate : 





¢ Can’t give up Karmas by letter to Bagavan, like debts written off by government. 
k) Atha : 2"? Group : 


¢ Fructifying Karmas are responsible for present health condition, Karmas can’t be 
renounced — why? 


I) Anirvritte : 
e Already performed, can’t escape responsibility. 
e Future, Karmas can renounce. 
¢ Have freedom w.r.t. future not past. 

m) Pravirti or Nivritti : 


¢ Performance or withdrawl your choice, Kartru Svatantriyat. 











¢ Guilt / regret meaningless, past can’t be changed. 





e Use future, same mistake | will never do. 


¢ Use guilt, regret time for resolving, otherwise mistakes repeated. 370 


e Past can’t be renounced, accept past, useful theory. 
e Renunciation of future Karmas also impossible. 
Ashakya Prating Yana Cha... : 
¢ Sureshvaracharya temporarily suspends past Punya — Papam, comes to future. 


Purva Pakshi: 





Renounce / Avoid 


SD 


Kamya Karma Nishiddha 


Avoid future Dukham Avoid Papam 






































Sureshvaracharya : 
¢ Human beings have bundle of millions of Karmas, have limited knowledge, power. 
¢ Wrong actions will definitely come. 
e Ishvara can avoid Papa Karmas. 
¢ Human beings will continue to commit mistakes, invent fresh future mistakes. 


¢ Papa Karmas and kamya Karmas can’t be avoided because every individual is a bundle 
of millions of desires, can’t avoid desires. 
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Revision : 
¢ Sureshvaracharya comes back to 1°t Purva Pakshi after refuting Samuchaya Vadi (3 
Purva Pakshi). 


Verse 23 —53 Verse 54-79 Verse 80 — 84 


- 1%t Purva Pakshi - 3° Purva Pakshi - 1%t Purva Pakshi 
negated. negated. negated again. 


- 15* Purva Pakshi in 
Verses 9-13. 

- Attain Moksha 
without Jnanam. 





Purva Pakshi : 
¢ By handling Karma Balance Skillfully, Karma balance zero at death, Bhagawan can’t 
give rebirth. 
¢ Avoid Kamya (No Punyam) + Nishidda Karma (No Papam). 
¢ Perform Nitya Naimittika Karma : 
Pratyavaya Papam will not come. 
¢ Thus avoid total Punya — Papam. 


¢ What Karma is in your name exhaust in this Birth. 
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Sureshvaracharya : 


Silly Argument. 
Can't give up all past Karma, unperformed Karmas can’t be given up. 


Performed Karmas are necessarily in your name only. 








Performed Karmas 


Se 






































Fructifying Karma Non-fructifying Karma 
- Prarabda - Sanchita 
- Can’t erase, neutralise all - Can: 
Karmas. Exhaust 
- Only experience will exhaust. Neutralise 

















Can't disclaim you are Karta. 
Till now past Karmas discussed. 
Now, future Punya — Papa Karmas. 


Purva Pakshi uses Kamya and Nisheda Karmas instead of Punya — Papa Karmas. 
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Purva Pakshi: 








Don’t aquire 





—_—S=.- 





Punyam 








Papam 




















By Kamya Karma 








By Nishiddha Karmas 




















Avoid 











Kamya + Nishidha Karmas in 
future 








Sureshvaracharya : 


¢ Not possible. 


e Past Karma topic, will handle later. 


n) Ashakya Pratingyanya Cha : 


¢ No one can take a Pratingnya — vow, hereafter | will never do Kamya or Nisheda 


Karma. 


¢ Your proposition not correct is Sankshepa Uttaram. 


e Makes us curious. 
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Unknowingly, some mistake will take place even for a Jnani, for all human beings. 
No human is perfect. 


Most intelligent commit mistake, bringing Papam. 


o) Yavat Jivam Iti Pratingyatum Na Shakyate : 


Throughout life, | will not perform any Kamya, Nishiddha Karma, vow can’t be taken. 


p) Sukshma Nipuna Api Sukshma Darshana : 


Extremely intelligent also commits Sukshma Aparadha, subtle mistake. 


Kamya Karma discussed in Bashyam by Shankara as Purva Mimamsa is an important 
philosopher. 











As long as self ignorance (Atma Ajnanam) is there, nobody can avoid Kamya Karma. 





Kamya Karma avoided only if Kama is not there. 
Kama will not be there till Apoornatvam is there. 
Every ignorant person has sense of Apoornatvam. 


Therefore Kama will always be there, Punyam will come. 





Desires — w.r.t. 


( 














Myself Someone else 
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q) Pramana Abava Cha: 


| will not do Kamya Karma is your imagination, invention of Moksha. 
No Shastra Pramanam. 


For Apaurusheya Vishaya, require Shastra Pramanam, not available for logic, 
reasoning. 


Moksha is freedom from Punar Janma, not available for Pratyaksha, Anumana, 


science. 

For presence, absence of Punar Janma Shastra required. 

Having got the Pramanam, can analyse logically. 

Show me Shastra Pramanam for Karma Balance Zero and obtaining Moksha. 
Sruti : 

Jnanat eva Kaivalyam, Shastra rejects any other method other than Jnanam. 
Pramana Abava dosha. 

Wishful thinking, speculations invalid. 

Na Cha Pramana Asti. 


Brief answer. 


r) Sureshvaracharya quotes Purva Pakshi — Statement : 


Moksha Kamaha Nitya Naimittika Karmani Kuryat : 


Seeker of Moksha, let him perform Nitya Naimittika Karma diligently to avoid Pratya 


Vaya Papam. 
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Kamya Pratishiddeha Vardayet : 
¢ Let him avoid all Kamya — Nishidda Karma. 
Arabda Phalecha Upabhogena Kshayet : 


¢ All past Karmas which have started fructifying, let him exhaust by going through 
Sukha — Dukha Bhoga. 


Sureshvaracharya’s Reply : 

¢ Na Cha Praman Asti. 

¢ No Pramanam. 

¢ Upto this is future Karma. 

e Past Karmas once again taken up. 
Anantyacha : 

¢ Infinite Janmas — Samsarasya Anaditvat. 
Upachita Karma Vyatta Asti : 

¢ Sanchita many, immeasurable. 
Purva Mimamsa uses terms : 

¢ Arabda Phalani. 

¢ Anarabda Phalani. 
Vedanta : 


¢ Sanchita, Prarabda, Agami. 
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¢ Some Karmas require different bodies, can’t be neutralised, infinite Janmas required. 
Therefore Prayaschitta will not work. 


Purva Pakshi : 
¢ Why can’t 1 use Kamya Karma to remove Kamya and Nishida Karma with Nishida? 
Example : 
¢ Remove thorn by thorn. 
Sureshvaracharya : 
¢ Virodha Abhava, no mutual enemity, can’t destroy each other, Avirodhat. 
Purva Pakshi : 
¢ Commit more Papam (Kill mosquitoes) to Neutralise Punyam? 
Sureshvaracharya : 


¢ Past Karmas infinite and no Pramanam. 


¢ Good Karma adds to past good Karmas, can’t eliminate. 
e Similarity is there in both Shuddham, Ashuddham. 
Verse 81: 






= PAA IMSAqdeald AdaeaAd na krtsna-kamya-samtydgo ’nantatvat kartum isyate 
ivenaoae’ Adlaaed-AAY le? 


Here it is not possible to abandon all desire-prompted and prohibited deeds performed in the 


nisiddha-karmanasceha vyatitananta-janmasu 






¢ Nobody can eliminate past Kamya Phalam in its entirety. 
Reason : 
¢ Anantatvat. 
e¢ Prayaschittam for only Papam, not Punyam. 
a) Tyagaha Kartum Na Ishyate : 
¢ Nothing can destroy Punyam. 
Shivarathri Sing : 
Linga Ashtakam : 


Brahma Muraari Suraarchita Lingam 
Nirmala Bhashita Shobhita Lingam 
Janmaja Dukha Vinaashaka Lingam 


Tat Pranamaami Sadaa Shiva Lingam 





¢ Means, it will bring you to Jnanam which will destroy all Karmas. 
b) Nishidda Karmana Chet : Vyathita Anantha Janmasu 


¢ Infinite Janmas, can eliminate or exhaust or Prayaschitta Karma useful. 379 


Introduction — Verse 82: 


Ad, Adlaaed-AAarAa BAIL | || syGn matam vyatitananta-janmopattandm karmandm 





Syan Matham : 
Purva Pakshi — Suggestion : 

¢ The following may be suggestion to neutralise Punya — Papam. 
Verse 82: 


ksayo nityena tesam cet prayascittair yathainasah 
PAShacalal ce HUET (aaa 1c | nisphalatvan na nityena kamyader vinivaranam 


If it be said that their destruction is through [the observance of |daily obligatory deeds in the 
Same way as sin is destroyed through expiatory rites, the removal of desire-prompted deeds, 
etc. cannot take place through daily obligatory deeds, because they are not productive of any 
result. [Verse 82] 





Purva Pakshi Suggestion : 


e Why can’t we assume that all past Karmas can be neutralised by Nitya Naimittika 
Karmas. 
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Sureshvaracharya : 
¢ According to your Matam — Nitya Naimittika Karmas performance has no phalam. 


¢ Vedanta accepts material (Svarga) and spiritual (Chitta Shuddhi) for Nitya, Naimitta 
Karma. 


¢ Can't neutralise as it will become Prayashchittam. 


¢ Sva Mata Tyaga Dosha Bavati. 


sankalpaprabhavan kaman 
tyaktva sarvanasésatah | 


manasaivéendriyagramam 


viniyamya samantatah || 6-24 | | 





a) Yatha Prayaschitta hi Yena Kshaya Bavati : 
Example : 
¢ Papas eliminated by Prayaschittam. 


¢ Punyam destroyed by Nitya Naimitta Karmas. 
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Prayaschitta Nitya — Naimitta 





- For past Papas. - For total avoidance of Papam. 
- Total Sanchita 


¢ Why can’t we eliminate all Karmas in this way. 


Sureshvaracharya : 
b) Kamya Deve Vinvaranam Na Sambavati : 

¢ Elimination of past Punya Papas impossible. 
Why? 


¢ Nishphalatvat — In Nitya — Naimitta Karma — no Phalam, can’t be utilised for Sanchita 
Punya Papam. 
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Introduction — Verse 83: 


TATOTATaTa | HAL pramanabhavac ca. katham 


~*~ ‘an & 
ae saber aber ela cat | papapanuttaye vakyat prayascittam yathd tatha 
THI Hleqelals Tecd HA A Asad: Il <3 1 gamyate kamya-hanartham nityam karma na vakyatah 


Also, there is no pramana [in support of it]. Why? [Introduction — Verse 83] 

Just as it is known from the scriptural text that an expiatory rite is for removing sin, it is not 
known that way from the scriptural text that daily obligatory deeds are for the purpose of the 
destruction of desire-prompted actions. [Verse 83] 





Pramana Abavacha — Katham? 








2 Arguments against Purva Pakshi 


————— 


- Nishphalam - No Pramanam support 
- Praman Abavat 
































¢ Karma Phalam is Adhrishtam, Apaurusheyam. 
¢ Can never know. 


e Drishta Phalam known by us. 
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1) Drishta Phalam : 
Example : 
¢ Annadanam -— others fulfilled, happy. 
ll) Adhrishta Phalam : 
¢ Produces phalam, can’t prove scientifically. 
¢ Vachanat Pravirtti, Nivritti... Shastra says. 
Rituals : 
¢ Can’t add extra material, remove, change material, do as said in Shastra. 
¢ Karma Phalam, neither Vedantin or Purvamimamsa can decide, decided by Shastra. 
¢ For Punyam block, no medicine except Jnanam. 
¢ Punyam cause of Samsara, Punarapi Jananam, Maranam, cycle. 
¢ |f you want Moksha Sanchita Punyam also has to go, goes only by Jnanam. 
Mundak Upanishad : 


Uel Ua: Wad SHA Haar ey Tez WTA Yada pasyah pasyate rukma-varnam kartaram-isam purusam brahma-yonim | 


del Taal quaary Taya Tava: UA ATAU | 31l || tada vidvan punya-pape vidhuya niranjanah paramam samyam-upaiti II 3 II 


When the seer realizes the self-effulgent Supreme Being — ruler, maker and source of the Creator even — 
then that wise one, Shaking off all deeds of merits and demerits, becomes stainless, and attains the 
Supreme state of Equipoise. [Ill — 1-3] 





Revision: 








How Moksha without Jnanam? 

















Verse 80 - 84 





re  —_ 








Past Karma 














Exhausted 





Future Karmas 


———— 

















Perform Nitya 
Naimitta Karmas 






































Pratyavaya Papam 
Avoided 














Kamya Nishiddha 
- Avoid - Avoid 
- No Punyam - No Papam 














e Account zero at death. 
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Sureshvaracharya 








——— 








Past Karmas 





Future Karmas 




















Avoidance of Papams 
impossible, however skillful 
one Is. 

Mistakes come for Human 
beings. 

Only for Ishvara, no 
mistake. 

Jivas can reduce, not avoid. 
Nishiddha Karma can’t be 
totally avoided. 

Papam will necessarily 
come. 





Can't avoid 

As long as self ignorance is 
there, desires will be there. 
Kamya Karmas will be there 
as long as desires are there. 
Punyam will be there. 
Avoidance impossible for 
Ajnani. 














Sureshvaracharya : 


What will you do with past Karmas. 


Purva Pakshi: 


Exhaust them. 
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Sureshvaracharya : 








Past Karmas 


eo 


Too many Requires different bodies. 


- Infinite 
- |Inexhaustible 
- Sanchita Bundle too big. 









































Purva Pakshi: 









































Exhaust 
Some through this body Balance - Neutralise 
Parihara Nitya Naimitta Karma 




















Sureshvaracharya : 
¢ How to neutralise Punya Karmas? 
|) Prescribed Karmas can only produce Punyam, opposed to Papam. 
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ll) Verse 83 — Introduction : 
¢ Nitya Naimitta can’t neutralise past Papam accumulated in infinite Janmas. 
¢ No numerical balance strength for that purpose. 
lil) No Veda Pramanam : 
¢ Prayaschitta to eliminate Papas in Vedas. 
Sandhya Vandhanam : 
mamopatta-samasta-duritakshayadvara 
sriparamesvaraprityartham 


prata: sandhyamupasishye 








Prayaschittam 






































Samanyam Visesha 
| | 
- Nitya Naimitta - Special Karmas 
- General Karma - Shashti Apti Poorthi 60 years 
- Pujas completion. 
- Sandhya Vandanam - Rudra Eka Dashi 
- Nava Graha Homa 
- Cut off line to enter Vanaprastha 
at 60. Remove obstacles. 388 





e¢ Prayachitta enhances Sadhana Chatustaya Sampatti. 
¢ Spiritual Sadhanas should increase after 60. 


¢ No Karma in Veda to neutralise Punyam. 








¢ Past Punyam to be eliminated for Moksha, only through Jnanam. 








a) Kamya Hanartham Puja : 
¢ For elimination of past Punyam. 
b) Nitya Karma Vakyatha Na Gamyate : 
e Nitya Karmas never known as means to neutralise past Punyam. 


IV) Certain Punyams require Deva Shariram. 
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Introduction — Verse 84 : 


athapi svat kamyair eva kamyanam 


purva-janmopacitanam ksayo bhavisyatiti, 


fan na. yatah 


If it be said that the destruction of desire-prompted actions acquired in previous lives takes 
place through [the performance of] desire-prompted actions themselves, it is not so, for this 
reason. [Introduction — Verse 84] 





Purvamimamsas Suggestion : 
e Use similar Punya in this birth to remove past Punya. 
¢ Remove thorn by thorn. 
Example : 
¢ Done in Homeopathy. 
c) Atapi Syat : 
¢ If you give such argument. 
d) Purva Janma Upachatina Kshayo Bavati : 
¢ New Punyam will bring destruction of old Punyam. 
e) Purva Janma Upachitanam : 


¢ All Punyams aquired in past Janmas, Bavishyati, it will happen, if this is your 
argument. 390 


Problem : 

¢ How to handle Sanchita Punyam? 

¢ In context of Moksha, Punyam also a problem. 
Verse 84: 


qraai Weare aiae fafa | papmanam papmabhir nasti yathaiveha nirakriya 
PIR Aude HAA aaa: i cv uw || AGnnvair api tathaivastu kamyanam avirodhatah 





¢ Concludes Purva Pakshi— Scheme for Moksha (Verse 9 — 13). 








2 Reasons for negating Purva Pakshi 


_—————— oS 


Verse 83 Verse 84 
| | 


- Pramana Abavat. - Kamya Karma remedy also has no 
- We are functioning in the field of Shastra Pramanam. 
Papam + Punyam, has no Shastra 
Pramanam for Nitya Naimitta to 
eliminate Punyam. 









































¢ Apaurusheya Vishaya, Pratyaksha, Anumana have no access. 


e Shastram alone should be followed. 391 


Vyapti, Generalisation : 
¢ Homeopathy and thorn examples not relevant, Laukika examples, dealing with 
Alaukika Vishaya, Supra Sensory field. 
e Never seen one Papam eliminating another Papam. 
a) Punya Na Punya Nivartikam Avirodatvat, Papasya Papa Anivartakatvat : 
¢ Papam does not remove Papam. 
¢ Similarly, Punyam can’t remove Punyam. 
b) Papmanam Papykrihi Nirakriya Asti : 
¢ No elimination of Papam by Papam or Punyam by Punyam in Veidika Dharma. 
c) Kamyeiyi Kamyanam Thatheiva, Nirakriya Nasti : 
¢ Papam + Papam have no mutual contradiction, not enemical to each other. 
¢ Hence don’t destroy Vyapti — generalisation. 
e Yatra Yatra Virodha Abava, Tatra Tatra Nivratratva Tatva Abava. 
¢ Where enemity absent, there elimination absent. 
e Avirodataha — because of absence of enemity. 
¢ How Jnanam removes Punyam. 
e Past Punyam removed by Jnanam. 
¢ Durlabam Tameveitatu Evanugraha... 


¢ Jnanam comes by Punyam. Jnanam not under Punyam or Papam, it is Punya Papa 
Ubaya Virodhi. 


¢ Coming to Guru — Punyam required. 399 


Introduction — Verse 85: 


evam tavat “mukteh kriyabhih siddhatvat” iti 
nirakrtam, athatma-jnanasya sad-bhave 
pramandsambhava uktas tat-pariharayaha 


So far we have refuted the contention [of the opponent] that "since liberation is attained 
through ritualistic actions..." (verse 9). Then with a view to answer the contention that there is 
no pramana which proves the existence of knowledge of the Self, the following is stated. 
[Introduction — Verse 85] 





e With verse 84, Purva Pakshi scheme of verse 9 — 13 over. 








Punya Papam born out of Karma 


J 


Karma Born out of Doership 


Y 


Doership born out of ignorance 


J 


Punya Papam come under ignorance, Agyanam 
category. 






































e Jnanam comes under Punya Papa Ateetam, Virodha. 


¢ To get Punyam, don’t come to Vedanta. 393 


Brahma Jingyasa only after getting Vairagyam from Punyam and Papam. 


Ilha Mutra Phala bhoga Vairagya. 


For Punyam, Vairagyam required. 


Jnanam alone can eliminate past Punyam. 


Simha — Avalokanam Nyaya — see what is covered to know what is left. 





3 Purva Pakshi’s 








es 





(1) Verse 9-13 





(Il) Verse 14 — 19 





(Ill) Verse 20 — 22 











Jnanam exists but 
Karma Pradhanam. 
Negated in 

Verse 23 — 53, 80 — 84. 








Technical Topic : 





- No Jnanam at all in 
Vedas. 
- Negated Verse 85 - 97 








- Jnana— Karma 
Samuchhaya Vadi. 
- Negated Verse 54 - 79 








Anabyupethya Karma Vadi. 


Karma alone will give liberation Atma Jnanam can’t give liberation. 


No Atma Jnanam taught in Veda. 


Veda teaches Karma alone, as primary Sadhana. 


Dharma Sutra : 
Amnayasya Kriyadatvat... Tadatarthanam. 
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Veda — action packed, do something or other. 


Jnanam taught as means to perform Karma. 











Karma 
Kahikam Vachikam Manasam 





Without knowing how, when, what, how much, where to do, no Karma can be done, 


requires Jnanam. 

Example : Recipe Chanel - cut, boil... 

Jnanam Angam of Karma. 

Ultimate teaching — Practice Upasana, meditation, Manasa Karma. 
Knowing alone not enough. 


Jnana Tatparyam Nasti, highly technical topic. 


a) Evat Tavatu : 


Until now, in this manner. 


b) Nirakritam : 


Negated 1% Purva Pakshi. 


c) Muktehe Kriya Bihi Siddatvat : 


Presented from Verse 9 — 13 and 20-22. 
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d) Atha: 
¢ Hereafter. 
e) Atma Jnasya Sat Bhave Pramana Asambavaha Uktaha : 


¢ Lack or Absence of Shastric Jnanam w.r.t. existence of Atma Jnanam as a primary 
means for liberation. 


¢ Now Purva Pakshi mentioned in verse 14 — 19 — Taken up. 


e Advanced texts have to be connected to slokas again and again to get full impact of 
teaching. 


f) Tat Pariharyaya : 
¢ For negation of 2"? Purva Pakshi, author is giving following portion. 
Verse 85: 


BIqa: STAR: AHA BAA PUAAMAS | || srutayas smrtibhis sakam Gnantyat kaminam iha 
faaacgqeada pull TSHMASH Il <& Il vidadhaty uru-yatnena karmato bahu-kama-dam 


Since there are innumerable men of desire in this world, Sruti texts, along with smrti texts, 
enjoin, with significance, actions. So actions are conducive to the manifold satisfaction of 
desire. [Verse 85] 


Contention of Purva Pakshi: 





e¢ All scriptures, Sruti, Smriti, Itihasa, Purana are only taking pains to present activities 
for the Veidika. 


e Kahika, Vachika, Manasa Karmas. 396 


Sureshvaracharya : 
¢ Most, not all, Veda talks about Karma. 
¢ Karma is predominant, Jnanam potion smaller. 


¢ Karma portion has to be bulky, Karma deals with finite goals of life, infinite goals are 
there, so many desires possible in goals. 


¢ One human being has finite desire, entire humanity numerous goals. 
¢ Predominately Veda has Karma Khandam mainly. 
¢ Don’t say whole Veda is Karma. 
Srutayaha Smritibihi Sakam : 
¢ All Veda alongwith Smriti, Itihasa, Puranas. 
b) Bahu Kamadan Karma Viditatvat : 
¢ Prescribes varieties of Karmas for Varieties of desires. 
Example : 
¢ Notice in Chennai 
¢ Homa / Yagam — Desire. 
¢ Big list given by people. 
c) Vidadati Yuru Yathnena : 


¢ Great efforts taken in Yagam. 
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Revision : 
¢ Final part of chapter | from 85 — Sureshvaracharya refutes Purva Pakshi 2 —Jnanam 
Anabyupethya Karma Vadi — mentioned in Verses 14 — 19. 


¢ Verse 85 + 86 — Refutes verse 14. 
Purva Pakshi : 
¢ Entire Veda seen as only Karma injunction, no Jnanam at all. 
¢ Jnanam is Angam of Karma, Angam is secondary, Angi is primary. 
¢ Jnanam does not have Tatparyam. 
Veda Purva Sutra : 
¢ Amnayasya Kriyatatvat Anartakyam Tad Anarthanam. 
Verse 85: 
¢ Karma meant for Anitya finite Phalam. 
¢ Karmis — people with finite desires. 
¢ Bulk of Veda deals with Kahikam, Vachikam, Manasa — Upasana Karmas. 


¢ Devatas want Indra, Chandra, Prajapati lokas. 


- Deals with infinite goal, ekam, can’t - Deals with finite goals. 


vary from individual to individual. - Dominant portion. 
- Only one Sadhana in Jnanam. 
- Veda takes smaller portion. 
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Verse 86: Introduction 


na ca bahulyam pramanye karana-bhavam 


pratipadyate. ata aha 


Abundance [of texts] is not the cause of validity. So it is said. [Introduction — Verse 86] 


¢ Purva Pakshi says, because majority Pramanams are for Karma, accept Karma as 
Pradhanam. 





a) Vakya Bahulyam : 
¢ Greater proof, support, Abundance, plentiness of Karma Vedas. 
¢ Pramana Alpatvam is there for Jnanam, has less power. 
Sureshvaracharya : 
¢ Gives technical answer. 
¢ No knowledge can have greater or lesser Pramanam for support. 


e Any Knowledge can have only one Pramanam as support because it has only one 
particular field for its functioning. 


¢ Other Pramanams don’t have access to the field. 
Example : 
e¢ |t seems Pancha Indriyas are functioning in one field. 
¢ Eyes — See colour / form. 
e Nose —Smells. 399 


¢ What eyes see, nose does not support. 
¢ Mind integrates knowledge and sees it as one flower. 
e Many Pramanams can’t support one knowledge. 
e Many do not function in same field. 
¢ One flower is integrated knowledge of the mind. 
e Sense organs only reveals touch, smell. 
Il) In class : 
e Eyes — see teacher 
¢ Ears — Hears words. 


¢ Mind — Integrates and says one Swamiji | hear. 






































D Fr 
Behind Wall Outside 

| | 

- See smoke and infer. - Actual fire 

- Perception 











e Anumana and Pratyaksha dealing with one fire. 
Shastra : 
¢ Seemingly inference and perception are dealing with one fire. 


¢ Actually they are dealing with 2 different aspects of one fire. 400 


Deals with existence of fire. Reveals dimention, Agni Svarupa, 


Deals with Agni Asthithvam. small, big not revealed by Anumanam. 


Dimention, small, big, inference can't Does not reveal Agni Asthitvam. 


reveal. Existence already known through 
Know only fire is there. inference. 
Perception can’t give knowledge | 
already have. 
It is not Apoorva Vishayam. 





¢ 2 Pramanams do not deal with one and same knowledge. 








Similarly, can never say 


———————— 


Karma has more Pramanam Jnanam has less Pramanam 

















e Any topic has only one Pramanam. 
b) Pramanya Bahulyam Cha Na Asti : 

¢ You can never talk about more number of Pramanams w.r.t. one Prameyam. 
c) Karana Bavyan Na Pratipadyate : 

¢ Therefore abundance of Pramanam can’t be quoted as support. 


¢ More number of Pramanam can never be quoted as support of proving Veda is 
dealing with Karma only, just because it has more number of Pramanams. 
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d) Karanam Bava, for Pramanyams Validity, Na Pratipadyate : 


¢ Abundance, greater support of Pramana can never be quoted as support for validity 
of Karma as the central theme of Veda. 


Verse 86: 


TATA A aed A Aha TAMTAL | pramanyaya na bahulyam na hy ekatra pramanatam 
qedeaeled AM AbARET AAT i <& Wy || Vastuny atanti mandni tv ekatraikasya manata 





a) Bahulyam Pramanya Na Bavati : 
¢ Greater number of Veda Vakyam do not prove validity of Karma as central theme. 


¢ Similarly lesser number of Veda Vakyam does not prove non-validity of central theme 
of Veda. 


Reason : 
b) Pramanani Ekmatra Vastuni Ekatva Vatanti : 


¢  |f different instruments of knowledge — Pratyaksha, Anumanam, Srotram, Chakshur, 
Ghrana Indriyas attain Validity, operational power only in one particular field. 


¢ They don’t have access in other fields to corroborate or contradict the other pieces of 
knowledge. 


e Eyes reveal colour, ears can’t support, contradict colour knowledge. 
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Similarly Karma knowledge comes from Karma Vakyam, Jnanam knowledge from 
Jnanam Vakyam. 


One can’t have more support from other Vakyams. 
Ekatra Vastuni, deal with only one field of knowledge — Karma field or Jnanam field. 
This is essence of Naishkarmya Siddhi text. 


Pramata, functioning power, operational power, access they enjoy (Atanti — not 
wander here, but access, possess). 











In one field, only one Pramanam has access and validity. 





Scriptural ritual, only scriptures have validity not Pratyaksham, Anumanam, science. 


- Deals with perceptible entity. - Deals with imperceptible topic. 


Never use science to study greatness - Different field, only Shastra can 
of ritual. reveal. 


Reveals Vyavaharika Satyam. - Reveals Paramartika Satyam. 
Science can’t do research on 

Achamaniyam and other rituals, Vilvam, 

Tulasi, Adrishta, Apoorva Phalam. 

Gives invisible result 





Reason: 


Manani Ekatra Vastuni Pramanantam Atanti. 


Every Pramanam has validity only in one Particular field. 403 


Verse 87 : Introduction 


yat tiktam “yatnato viksamano ’pi”” iti tatrapi 
bhavata evaparadhah. kasmat. yatah 


It was said that "Though | have looked carefully..." (Verse 15). Here also the fault is yours. 
Why? It is for this reason. [Introduction — Verse 87] 





¢ In Verse 85 + 86 — 14" verse of Purva Pakshi negated. 
i. Size of text can’t make it more valid. 
ii. Different Pramanams do not possess validity in one common field. 


¢ Here —15' verse taken up. 


Teal AAATOTSTY fated STAR A FAP | yatnato viksamano ‘pi vidhim jénasya na kvacit 
spel Sapa AT TT FATAL TANS HR a: 1 || Suu smptau vd pasyami visvaso nanyato sti nap 


Though | have looked carefully, | do not see anywhere, in Sruti or smrti, a text which enjoins 
knowledge [of the Self]. We have no faith in anything else. [Verse 15] 





Anabyupethya Karma Vadi : 
¢ Gist of Verse 15. 


¢ When | study Veda, | see whole Veda talking of Varieties of things to be done only. 
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¢ Mere knowledge is useless, theory has to be applied. 

¢ Application of Jnanam = Karma. 

e¢ Physical activity, mental activity. 

¢ Where is Jnanam prescribed, | don’t see anywhere. 
a) Iti Yatu Uktam : 
b) Tatrapi : w.r.t. 

¢ Sureshvaracharya Says : 

Such contention also. 

c) Bavatcha Eva Aparadaha : 

¢ There is flaw, mistake, deficiency in your observation. 
d) Kasmat : 


¢ How? You have not read Vedas properly. 
Verse 87: 


"A BIL gore: ATA | “pariksya lokan” ity adva dtma-jfiana-viahayinih 
ASEATAMT: Seat: Bet FH A YOM aA: ue cio uv || naiskarmya-pravands sadhvih srutin kim na spnosi tah 


Have you not heard the Sruti texts such as, "After examining the worlds..." which are 
purportful, which enjoin knowledge of the Self, and which develop an inclination [in men] 
towards the state of freedom from action? [Verse 87] 





a) Parikshya Lokan : 
Mundak Upanishad : 


hd: Hd | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 


— oSeerSe Ta TIAA 1 22] tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 Il 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — Il — 12] 





¢ After doing Karma, person should get Vairagyam of all Karmas and turn away from 
karma. 


¢ Not presenting action but Jnanam. 
b) Naishkarmya Pramanaha Sadbihi : 
¢ Prescribes withdrawl from action. 
e Nivritti Pradhana Statement, withdrawl of Karma, not performance of Karma. 
¢ Prescribes mere knowledge, understanding. 
¢ Asks you to know something. 
¢ Dealing with Atma Jnanam without any connection with Karma. 


¢ Karma Tyaga Pradhana Vakyam. 
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Example : 
¢ Swamijis talks to be transcribed and sold as books. 
¢ Mind powerful — know and be. 
¢ Mind does not know, wants to act always. 
c) Kim Na Srinoshi : 
¢ Haven't you heard these Vakyams, teaching statements which are valid in themselves. 
e Vedas never read, never printed, always heard in olden days. 
Conclusion : 
¢ Jnana Vakyams are there in Vedas. 
Purva Pakshi : 


e All Vedic statements deal with Karma. 
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Verse 88 — Introduction: 


ag "Maes Tala" "AAT aT BR wwe?" nanu “Gtmety evopasita” “atmd va are drastavyah” 
PRIA: GRIT aTeAeRA- Prat ity apurva-vidhi-sruteh purusasyatma-darsana-kriyayam 

Ravisadiadst aq) agerascaa niyogo vasiyata iti, naivam. apurusa-tantratvad 

— EF - STICHITANT-SeATRUT vastu-yathatmya-jnanasya sakalanartha- bijatmanavabodhotsarino 


afteat: ga | Pegaashs a argelahe: start stat etre || mukti-hetor iti, vidhy abhyupagame ‘pi ndpirva-vidhir ayam. ata aha 


If it be said that from the original injunctive texts such as, “The Self alone is to be meditated 
upon, The Self, indeed, should be seen,” it is known that the action of getting knowledge of the 
Self is enjoined on the person, it is not so, because knowledge of the Self as it is, which 
destroys the ignorance of the Self, which is the cause of all evil, and which is the means to 
liberation, is not dependent on the person. Even if it be admitted as an injunction, it is not an 
Original injunction. Hence it is said. [Introduction — Verse 88] 





Purva Pakshi: 


No deficiency in my eyes or ears. | also have heard Atma Jnana Vakyams. 
They also represent Karma, Atma Jnana Karma. 

Atma Jnanam is type of Karma, Srotavyaha, Mantavyaha, Nididhyasitavya. 
Taryaha — should be done. 

Do listening, do meditation, “Kriya”. 


Veda deals with Kriya only. A08 


Example : 
Brihadaranyaka Upanishad : 


ABET ARMANI HAATaAN a , AAASAWIFATAT satimad ; taddhedam tarhy avyakrtam 4sit, tan nama-rupabhyam 
aqianraaaiag ata 5 afiancaa fe AABARAAT eva vyakriyata, asau nama, ayam idam rupa iti, tad idam 
eqtmaa, aatamra Ager sta 5; a wT te afas AAT apy etarhi nama-rupabhyam eva vyakriyate, asau nama, 
AMIAA:, AIVIT eat: aca sated: Sag, fasaucr ayam idam rupa iti. sa esa iha pravista anakhagrebhyah 
aT fagauceara ; aa qsata HcaAY fe ST, yatha, ksurah ksuradhane’ vahitah syat, visvam-bharo va 
ToTea Aon ara wala, Aah, WaAR:, Way : _ ee 

x pranann eva prano nama bhavati, vadan vak, pasSyams caksuh, 

calial © APATAY Aa: 5 aeration RAMAPAT 1 oa srnvan srotram, manvano manah, tany asyaitani karma-namany 
asa WHRAIMTEA aa aq, DHA avisd Wah eva. sa yo'ta ekaikam upaste, na sa veda, akrtsno hy eso'ta 
wafa 3 areacaaiqaia, wa ea aa Th aafta I ekaikena bhavati, Atmety evopasita, atra hi ete sarva ekam 
aAtacq@ ay UAAET QaeT T2AAIcay, qa slacaa bhavanti. tad etat padaniyam asya sarvasya yad ayam atma, 


: ag t( @QaTt & Q qeatalaeeear ; ata RITR farza anena hy etat sarvam veda, yatha ha vai padenanuvindet. 
quq aq nisen evam kirtim slokam vindate ya evam veda. II 7 Il 


visvam-bhara-kulaye, tam na pasyanti. a-krtsno hi sah, 


This (universe) was then undifferentiated. It differentiated only into name and form — it was called such and such, 
and was of such and such form. So to this day it is differentiated only into name and form — it is called such and 
such, and is of such and such form. This Self has entered into these bodies up to the tip of the nails — as a razor 
may be put in its case, or as fire, which sustains the world, may be in its source. People do not see It, for (viewed 
in Its aspects) It is incomplete. When it does the function of living, It is called the vital force; when It speaks, the 
organ of speech ; when It sees, the eye; when It hears, the ear; and when It thinks, the mind. These are merely Its 
names according to functions. He who meditates upon each of this totality of aspects does not know, for It is 
incomplete, (being divided) from this totality by possessing a single characteristic. The Self alone is to be 
meditated upon, for all these are unified in It. Of all these, this Self alone should be realised, for one knows all 
these through It, just as one may get (an animal) through its footprints. He who knows It as such obtains fame and 


association (with his relatives). [1 —4— 7] 





¢ Atma iti eva, Upasita. 


e May you meditate upon Atma. In and through all experiences, Consciousness is 
constantly there. 


¢ Experiences vary, consciousness is invariable factor. 


e May you meditate upon invariable Consciousness which exists in and through all 
variable experiences. 


¢ In all experiences consciousness is there. 

e Atma Upasana Kriya presented in Brihadaranyaka Upanishad —-1-—4-7. 
Example : 
Brihadaranyaka Upanishad : 


sa hovaéca na v&S are patyut kamaya patiu priyo bhavaty 
Aatmanastu kamaya patiu priyo bhavati 
na Va are jayayai kamaya jaya priya bhavaty 
atmanastu kamaya jaya priya bhavati 
na WH are putréiso kamaya putréu priya bhavanty 
atmanastu kamaya putrau priya bhavanti 
na va are vittasya kamaya vittao priyao bhavaty 
a&trmanastu kaémaAaAya vittaod priyao bhavati 
na va are paatinaco kamaya paaavauwt priya bhavanti 
atmanastu kamaya paaavau priya bhavanti 
na v4 are brahmaiaw kamaya brahma priyad bhavaty 
Aatmanastu kamaya brahma priyao bhavati 
na va are kaatrasya kamaya kaatrao priyao bhavaty 
atmanastu kamaya kaatraco priyao bhavati 
na vai are lokainéo kaérmaéya lokaéu priyé bhavanty 
atmanastu kamaya lokau priya bhavanti 
na va are devanao kamaya dewau priya bhavanty 
&trmanastu kaémaéysa dewst priyé bhavanti 
na va are vedanao kamaya vedasau priya bhavanty 
atmanastu kamaya vedau priya bhavanti 
naw are bhdvitanad kamaya bHUtani priyasii bhavanty 
Aatmanastu kaémaya bhdutaéani priyaéii bhawanti 
na Va are sarvasya kamaya sarvao priyao bhavaty 
. atmanastu kamaya sarvao priyao bhavaty 

atma wa are draauawyau arotavyo mantavyo 

farareTr ake pensar meat ae saat na front nididhyasitavyo maitreyy Atmani khalware dyiauve 

= aa fates. | || arute mate vijnata idad sarvacd viditad || 5 Il 41 0 





He said : It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is 
loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. 
It is not for the sake of the sons, my dear, that they are loved, but for one’s own sake that they are loved. It 
is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it is loved. It is not for the 
sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the 
sake of the Ksatriya, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake 


of the worlds, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of the gods, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of the beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of all, my dear, that all is loved, but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be 
realised — should be heard of, reflected on and meditated upon. By the realisation of the Self, my dear, 
through hearing, reflection and meditation, all this is known. [Il — IV - 5] 





e¢ Atma has to be seen. 
Example : 
Gita: 
yastvatmaratiréva syad 
atmatrptasca manavah | 


atmanyeéva ca santustah 


tasya karyam na vidyate | [3-17] | 





naiva kiAcitkaromiti 


Sa Reis a Tf 
Gal AAd actad | 
qaqa yaaa 


yukto manyéta tattvavit | 


pasyan Srnvan sprsan jighran 


WRASD PSIG I &- I asnan gacchan svapan Ssvasan | [5-8] | 





¢ See Atma all the time, keep on saying |am Brahman, Atma Darshana Kriya presented 
in Vedas says Purva Pakshi. 


¢ Perceptual activity, self awareness is a continuous activity, Kriya. 
¢ Apoorva Vidhi — injunction, prescribes new activity as Sadhana. 
¢ Think about Atma always in office, home. 
e Atma Chintanam is Kriya. 

Purva Pakshi : 
¢ Veda deals with Karma not Jnanam. 


e Upasita, Drashtavyaha — both indicate Vidhi, commandment in grammar, action to be 
done. 


Purva Pakshi: 


e Atma Jnanam and Dhyanam should be treated as Vedic injunctions, Karma only. 412 


Very important section of Text : 

¢ How Karma Khandam and Jnana Khandam are separate? 
Purva Pakshi : 

e Jnana Khanda dealing with Jnana Kriya. 

¢ Srotavya... 3 actions to be done, Atma Darshanya Kriya is prescribed in Veda. 
a) Iti Apoorva Vidhi Srute : 


¢ Technical word in Mimamsa Shastram. 


Statement of commandment fresh, original to be done, new action which we do not 
know at all. 


New activity prescribing statements, commandments is called Apporva Vidhi. 
¢ Do Prokshanam before offering to Lord. 
¢ Vriheen Proshnati. 
b) Atma Darshanam Niyogaha : 
¢ Commandment. 
c) Avasiyate : 
¢ ls established upto iti is Purva Pakshi — portion. 
Sureshvaracharya : 


¢ Refutation — 2 different angles. 
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d) Naivam — Evam Na Sadhu : 


Such interpretation not correct. 

Atma Jnanam is not action pursued by seeker. 
Jnanam does not come under action. 

Any knowledge does not come under action. 


Action = Bringing relevant instrument of knowledge to a particular field. 


Example : 


Bringing ears / mind (with body) — to class = Action, Karma. 

Bringing Pramanam + Prameyam together is Karma. 

When Pramanam + Prameyam are together, Pramata also behind. 
Karma = Bringing Triputi together. 

| have become Pramata w.r.t. Prameyam. 

Prameyam = Tv News / Talk upto this point, will based, have choice. 
What Pramata listens? 

Listening is not something | do, listening happens helplessly. 

What type of news | listen does not depend on my will, choice. 

Jnanam happens without choice of knower after Triputi comes together. 


Knower has no choice, Karma happens with choice of doer. 
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Depends on doer. Does not depend on knower. 
What you write is your choice. What you listen in class not your 


Write notes in Telugu, Hindi.. Choice choice. 
exists. Jnana Indriyas function, not your 
Karma indriyas function is your choice. choice. 





¢ When Pramata + Mahavakyam, Pramanam + Brahma Prameyam, 3 are together, what 
happens is Jnanam. 


¢ Never say Jnanam is a Kriya. 
¢ Bringing Triputi together is Kriya. 
¢ Upto 6.30 PM — Kriya 
¢ 6.30 —- 8.30 PM — What happens is not your will, listening to talk. 
e) Jnanasya Apurusha Taitratat : 
¢ Any knowledge is not dependent on the will of the knower. 
¢ Not under control. 
f) Vastu Yatatmya Jnayasya : 
¢ Knowledge of any object Vastu, including Atma. 
g) Sakala Anartha Beeja Atmana Bodho Utsarinna : 
¢ Which knowledge is. 


¢ Utsarina : Destroyer of ignorance. A15 


h) Nashayati iti Utsari : 
¢ Destroyer of what? 
¢ Anavabodha — Agyanam. 


i) Sakala Artha Beejam : 
¢ For which ignorance is the seed of all Artha — evil, problems, pains, struggles. 


¢ Jnanam will destroy ignorance, when ignorance seed is gone, entire Samsara tree 
goes away by mere knowledge, which automatically will take place. 


¢ Bringing together Pramata, Pramanam and Prameyam alone is your job. 





- Pramata - Shastra Vakyam - Atma 
- Knower - Class - Already there. 


Student : 
¢ 3 are there in class, but | get only sleep. 


Knower definition : 
¢ One who is prepared by Sadhana Chatustaya Sampatti. 


Example : 
¢ Switch Tv — see Chinese Chanel, Pramata, Pramanam, Prameyam is there. 


¢ Knowledge does not take place. 


¢ Pramata not prepared with Chinese language. 416 


¢ Qualified knower alone called Pramata. 
¢ For Sadhana Chatustaya Sampatti Sampanna Vidyarthi knowledge blazes. 
j) Sakala Beeja Anavabodha Utsarinaha Muktiheto : 
¢ Ignorance destroying Jnanam is means for liberation such a Atma Jnanam not Karma. 
¢ |t does not depend on will of student but is a teaching about a fact. 


¢ Same knowledge does not come under Karma, action, no commandment is possible 
w.r.t. Jnanam. 


¢ Commandment possible only w.r.t. nonaction. 
e Atma Jnanam not subject to any form of Vidhi. 
¢ Atma iti eva Upasita. 


¢ You took it as Apporva Vidhi, but it is not commandment, not action at all is answer 
no. 1. 


¢ Answer no. 2— More technical. 
k) Vidhi Apyugame : 
¢ For sake of argument, assume Atma Jnanam is Vidhi. 
¢ Suppose commandment is there, compromise for Argument Sake. 


¢ This Vidhi Vakyam will not come under Apoorva Vidhi but some other Vidhi. 
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Vidhic —- Commandment 3 
types in Purva Mimamsa 


ee 


Apoorva Niyama Parisankhya 
































e thas to come under Niyama or Parisankhya. 
|) Ataha, Aha: 

¢ Therefore, author wants to clarify that it is Niyama or Parisankhya Vidhi. 
Verse 88 : 


aA: GREET AT feaaisiy waa: | niyamah parisankhya va vidhy-artho ’pi bhaved yatah 
ATCHSaaagT CICA SATERE ce i || andtmadarsanenaiva paratmdanam upasmahe 


The injunctive sense [here] must be that of restrictive or exclusive injunction, for we (know, or) 
contemplate on the supreme Self by excluding the perception of the non-Self. [Verse 88] 





Apurva Vidhii : 
¢ Prescription of new unknown action. 
¢ Unknownness is uniqueness. 
a) Niyama and Parisankhya : 
¢ Veda deals with group of known activities. 


¢ Commandment involving 2 or more known activities. 418 





Performance of known activity 


Se 
































Niyama Vidhi Parisankhya Vidhi 
- Do’s, stress on inclusion. - Don'ts, stress on exclusion. 
- Niyama Vidhi - Example : - Restraints 
Take bath in morning. - Pari means Varjanam, exclusion. 
- Exclusion is implied. - Satyam Vada 
- Atma Darshanam for Vedanta - Emphasis on not speaking untruth. 
Students. - Atma Darshanam before coming to 
Vedanta. 











¢ Veda wants you to be more involved in Atma Darshanam and not get carried away by 
Anatma Darshanam. 


vidyavinayasampanne 
brahmané gavi hastini | 


suni caiva svapake ca 


panditah samadarsinah || 5-18 | | 


Ul *-2cll 





Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow, on an 
elephant, and even on a dog and an outcaste. [Chapter 5 — Verse 18] A19 


Sees varieties of living beings in Vyavahara, but does not forget nondual, inherrent 
Atma, Niyama Vidhi. 


Implication is Anatma Darshanam, is excluded. 
Atma Vare Drishtavyaha can be taken as Niyama Vidhi Vakyam. 


During Vyavahara, don’t loose sight of your nature, is commandment. 


Parisankhya Vidhi : 


Niyama Vidhi required only if there is a chance of loosing sight of Atma. 


For serious student with Sadhana Chatustaya Sampatti, Viveka, Vairagyam, who 
comes to Vedanta for Atma Jnanam and loose Atma Darshanam, it is natural to be 
identified with Atma, newly discovered fact. 


Don’t worry about your business, family, wealth. 

Automatic, natural Niyama Vidhi, not required. 

| — Atma self evident. 

Teaching created impact, Vedantic thinking alone runs in the mind. 

Some days class runs throughout the day, naturally dwells. 

For Advanced student, Atmavare Drishtavyaha, Niyama Vidhi not required. 
It is Parisankhya Vidhi which is required. 


Person permits, excludes all other activities, PORT reduction takes place, it is 
Parisankhya Vidhi for Anatma Varjanam. 
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Atma Vare 


_———————— SS 












































Niyama Vidhi Parisankhya Vidhi 
- Atma Darshanam - Anatma Varjanam 
- Uttama Adhikara - Madhyama Adhikari 
Sureshvaracharya : 


¢ |tis not Apoorva Vidhi prescribing new action. 

¢ There it is not a Karma Vidhi. 
a) Vidyarthaha Api : 

¢ Even if these 2 statements are taken as commandments. 

e Atma Vare Drishtavyaha. 
b) Niyama Bavet : 

¢ It will come under Niyama Vidhi, inclusion or emphasis of Atma Darshanam. 
c) Pari Sankhya Va Bavet : 


¢ It will come under Parisankhya vidhi, exclusion or emphasis of Anatma Darshanam. 
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Vidhi is same 








— 








Inclusion 














- Include Atma 
- Uttama Adhikari 











Exclusive 














- Exclude Anatma 
- Mandah Adhikari 














Cup 

















% Full 











- Niyama 
- Positive interpretation. 











Y2 Empty 











- Parisankhya 
- Negative interpretation 











But not Apoorva Vidhi — Not prescribing new action. 








Self awareness is not a new action prescribed by Vedas. 


No Teacher can prescribe action of self awareness because it is clearly obtaining fact, 


always there. 








d) Yataha : 


Therefore, 
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¢ Anatma Adarshanena Eva. 
¢ By excluding Anatma Darshanam, not carried away by worldly Vyavahara. 
e) Anatma Darshanam Paratmanam Upasamhe : 
¢ Let us all remain in self awareness of Aham Brahma Asmi. 
¢ Let us use Atma — Anatma Binary format and not Jiva — Jagat — Ishvara format. 


¢ With help of Vedic Niyama or Parisankhya Vidhi, remain with vision of Atma — 
continuously. 
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Verse 89 : Introduction 


yac coktam “visvaso nanyato sti nah” iti tad api 
nidratura-cetasa tvaya svapnayamanena pralapitam. 


Fath "AMT ATA a:" Fa, Tel Meta AaaT aT 


cao hae ‘as CY. n ' % 
he — : kim karanam. na hi vayam pramana-balenaikatmyam 
pratipadyamaha aikatmyasya svata evanubhava- 


ix as 
HATA, UTR Fad Tl SPA-ATT ATA | Sa Te a 
. Sse a matratmakatvat. ata eva sarva- ; 
UTA -saqd aH dead | FAM -agea al Ae HATA - pramandvatardsambhavam vaksyati. pramana- 


ryavasthayas canubhava-matrasrayatvat, ata aha 


AAA | Ba BE | 


It was said (in verse 15), "We have no faith in anything else." It is also non sensical talk by you 
in dream with the mind under the influence of sleep. What is the reason? We do not set forth 
the oneness of the Self on the strength of pramana, because the Self, which is one, is 
knowledge by its very nature. Hence, the impossibility of the work of all pramanas [with regard 
to the Self] will be stated [in the sequel], for the basis of pramana itself is dependent on 
knowledge. The following is, therefore, said. [Introduction — Verse 89] 





¢ Sureshvaracharya refuting Abyupethya Karma Vadi. 


Purva Pakshi : Claims in Verse 14 — 19 
¢ There is no prescription of Atma Jnanam itself as means of liberation. 


- Refuted in Verse 85, 86 - Refuted Part | —in - Part Il — Refuted in 
Verse 87, 88 Verse 89. 
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a) Vishvasaha Anyaha Na Asti Saha : 
¢ Technical Argument, for Aham Brahma Asmi Jnanam, there is no proof at all. 
e Vedantins are creating huge system of knowledge out of nothing. 
¢ All regular instruments of knowledge can’t prove Brahman. 
Sureshvaracharya : 


¢ Brahman comes under Apaurusheya Vishaya because it is infinite, not provable by 
sense organs, supra sensuous matter. 


¢ For Svarga, Naraka, Pitru Lokas, rituals and benefits, Vedas only proof. 
Purva Pakshi : 
¢ Veda talks only about Karma. 
¢ For Aham Brahma Asmi, Veda Vakyas, Shabda not proof. 
¢ How to lead entire life based on suspicious knowledge? (Question of all Sanyasis). 
¢ Visishta Advaita — Sages, go to temple, get some peace of mind. 
¢ How to drop Jiva, Jagat, Ishvara and come to Aham Brahma Asmi? 
¢ Vishvasaha Anyataha Nasti. There is no 7 Pramanam to give supporting proof. 
¢ Mystic believers have mystic experience as proof of Aham Brahma Asmi. 
¢ Traditional Acharya does not accept Mystic experience as proof. 
Sureshvaracharya : 
b) Iti Yatcha Uktam : 
¢ This you have said. 
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c) Pralapitam : 
¢ Is like prattling of half asleep person. 
d) Svapnaya Manena: 
¢ Dream talk, Nidratuhu — in sleep. 
Revision : 
2"¢ Purva Pakshi : 
¢ Anabyupethya Karma Vadi, Verse 14 — 19, refuted in Verses 85 — 97. 
e Verse 15 — Refuted in Verse 87, 88, 89. 
¢ Purva Pakshi does not accept existence of Brahman in the Vedas. 
¢ No question of Brahma Jnanena Moksha. 


¢ Brahma Jnanam not Tatparyam, entire Veda dealing with Karma only. 








Brahman not available for 


Oh 


Paurusheya Pramanam Apaurusheya Pramanam 




















e Brahman is Prama. 
Verse 15 —2"4 line: 
e Vishvasa Anyataha Nasti. 


¢ No faith in Brahman, as there is no proof. 426 


Yadi Yatcha Uktam — Tadapi Pralapitam, Nidra Asura Chetasa : 


¢ That is your prattling, without any backing, in sleep, when mind is affected, 
overpowered. 


Verse 89 — Introduction : 
¢ Veda defines Brahman as Chaitanya Svarupam. 
Taittriya Upanishad : Brahmananda Valli 


Om brahmavidapnoti param, tadesa‘bhyukta, 


satyam jnanamanatam brahma, 


yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti II 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [Il — 1-1] 





Brihadaranyaka Upanishad : 


STat We ; Ff, saa, irae MAACTA: il jata eva; na, jayate, ko nvenam janayetpunah | | 
faaraaiaez Stal, urfaata: AWA , vijhanamanandam brahma, ratirdatuh parayanam, 


c fs a Hon Ren tisthamanasya tadvida iti || 7 || 28 | | 


If you think he is ever born, | say, no, he is again born. Now who should again bring him forth? Knowledge, Bliss, Brahman, 
the supreme goal of the distributor of wealth as well as of him who has realised Brahman and lives in It. [3 — 9 — 28(7)] 





In all Vedanta Brahman is described as Jnana Svarupa, Chaitanyam. 


Consciousness proves everything in creation and proves other Proof’s. No proof 
required for prover of proof’s. 


Pramanams are borrowed from “Chaitanyam. 


Pratyaksha, Anumana, is there because of Chaitanyam. 


Keno Upanishad : 


FAG A Wad ars Set Al Ad | Yan-manasa na manute yena”hur mano matam; 
ded deal | fates qc afeqqarad W& |] tadeva Brahma tvam viddhi nedam yad-idam-upasate. 





a) Nahi Vayam Aikagyam Pratipatte : 


Tasya Bhasa Sarvam Idam Vibhati. 

Chaitanyam Pramana Balena other Pramanams get strength, validity. 
Brahman is nondual and is of the nature of Anubava. 

Ever experienced consciousness, Nityo Upalabdhi Svarupa. 

Veda Does not reveal consciousness, nonduality also. 

It only negates duality Adyasta Dvaita Matra Nisheda. 


Superimposed, misconceived duality removal is job of Shastra. 
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¢ Shastra does not reveal Chaitanyam or nonduality. 
e \|t simply negates duality. 
b) Ataha Eva: 
¢ Therefore because of that reason. 
c) Sarva Pramana Avatara Vakshyati : 
¢ Author is going to talk about it in Chapter 2. 


¢ Bringing in any Pramana for revealing Brahman, discussed in introduction to Chapter 


2. 
¢ Brahman need not be revealed because it is ever evident Consciousness. 
¢ Field of proving anything through knowledge is science of epistomology. 
¢ Pramana = means of knowledge. 
¢ We use instruments to know. 
Epistomology : 

¢ Is field of Pramana Vyavastha : 

i. Operation of Pramana. 

ii. Generation of knowledge. 

iii. Proof for existence of various things. 
¢ Jnana Vyavahara. 
¢ We us the field to do Jnana Vyavahara and to prove so many things. 
e Micro and macro field of Pramana Vyavastha. 


e Existence of field presupposes a factor, a medium, consciousness principle. 
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We can talk about Pramatru, Pramana, Prameya operation only in presence of 
medium called light but we don’t think about light. 


All perceptual operations presupposes presence of light. 
For that light you are asking proof. 
Are you human being or clay doll in human form? 


Similarly all knowledge operations Pratyaksha, Anumana, Arthapatti, Shastra, is in the 
medium of consciousness. 


Only if there is consciousness, there is Pramata — individual, Pramanam — instrument, 
Prameyam — objects — world. 


Clip can be called Prameyam only in field of Consciousness. 
Consciousness is Brahman. 

All our operations presuppose consciousness. 

Oh Purva Pakshi! you say Brahmani Vishwasaha Nasti. 
Pramanam Vyavasthaya Cha : 

Meditate on this. 


All Epistomological operations consisting of Pramata, Pramanam, Prameyam — Prama 
Uttpattihi. 


Utbavaha Matra Ashrayatvat — are based on Chaitanya Medium. 


Anubava, here not experience but consciousness, not particular experience but that 
which is experienced all the time. 430 


Keno Upanishad : 


Pratiboadha-viditam rmatam 
arrtatoam hi voindate. 
Atmana vindate vtiryam 
viduyaya voindate’mrtar. 





¢ That Chaitanyam, Anubuti Svarupa called Anubavaha. 
e Inthat Consciousness alone, everything is based. 


¢ No Pramana is required to prove existence of Chaitanyam, because it is proved before 
starting of Pramanam. 


Ataha Aha: 
e Author makes following statement. 
Verse 89: 


\ ° ~ * : ; - 
ATTAINED Fst” AeseHid da Ista | vakyaika-gamyam yad vastu nanyasmat tatra visvaset 
aSHAA Sa: Reseaeara: BAA uw esi ||” *prameye svatas-siddhe ’visvasah katham atmant 


With regard to that which can be known only through the [scriptural] text, one need not have faith in 
anything else [than the text]. How can a person be without faith in the Self, which is not an object of 
knowledge and which is self-established? [Verse 89] 





¢ You can’t talk of proof for Dharma — Adharma, Svarga — Naraka, Punarjanma, not 
available for Paurusheya Pramana. 431 


e Their existence will be doubtful, if Veda does not talk about it. 
a) Vakya Eva Gamyam : 

¢ Offering will go to forefather — Veda alone proof. 

¢ Veda proves existence. 


¢ Science has not even proved Sukshma Shariram separate from Sthula Shariram and its 
travel after death. 


e  |t continues to exist, known from Shastra. 

¢ Brahman is ultimate truth revealed by Shastra, Satyasya Satyam. 
b) Tatra : 

¢ Insuch cases. 
c) Na Vishvasaha : 

¢ You can’t have conviction, belief. 
d) Anyasmat : 

¢ Through any other means. 

¢ Wecan’t say same w.r.t. Atma or Brahman. 

e Atma or Brahman is Svata Siddha Chaitanyam, self evident consciousness. 
e) Atmani Na Vishvasa Katham Bavet? Avishvasaha Katham? 

¢ How faithless in Atma? 


¢ How human being be without faith w.r.t. Atma? 
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Can't say, | don’t believe in Atma. 
Svata Siddhe, Atmani Atma / Brahman is self proven. 


Jnana vyavahara are taking place only in medium of consciousness. 
























































| see you. 
Proof 
- For your presence in class. - Proof for Presence of light. 
- Taken for granted. 
Universe experienced / known 
- Presence of body, mind, universe. - Knower, Atma Consciousness. 
- Jadam - Taken for Granted. 








- Chetanam. 

- Aprameya, can’t be objectified, 
revealed by anything. 

- Revealed can’t be revealor — law. 

- Object can’t reveal subject Atma. 











w.r.t. that Atma, how can there be non-belief. 


Shastra talks of self evident Atma, which does not require any proof. 433 


Vedanta not meant to reveal existence of consciousness. 
It is meant to reveal nature of consciousness. 
We do not know if consciousness is part, property of body, nature not clear. 


Vedanta talks of only nature of consciousness. 


Example : 


We use mirror to see black spot on face, not to prove existence of face. 
Face existence proved before using the mirror. 


Face not objectifiable for me. Therefore, nature | do not know. 








Mirror used 


SJ 




















Not to prove existence of face To prove nature of face / eyes 











How can you doubt existence of consciousness principle? 


Avishvasa Katham Bavet? 
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Verse 90 — Introduction: 


yad apy uktam “antarena vidhim’ iti tad apy 
abuddhi-piirvakam iva nah pratibhati. yasmat 
kalantara-phala-dayisu karmasy etad ghatate. 
atma-labha-kala eva phala-dayini ty atma-jfane 


naitat samanjasam ity aha 


Also, it was said (in verse 16) that “Without injunction..." This, too, appears to us to be due to 
wrong understanding, because it holds good in respect of actions which yield their fruits at a 
later time. But it is not true with regard to knowledge of the Self which yields its fruit at the 
time of its origination. So the following is said. [Introduction — Verse 90] 





¢ Negation of Purva Pakshi in Verse 16. 






antarena vidhim mohad yah kuryat samparayikam 


Seay fated Arete a: Paid Aq | 
fq ACM START ACA Sd Ta: 1 6 


na tat syad upakaraya bhasmaniva hutam havih 






What is done through delusion, without [scriptural] injunction 


New question: 


¢ Result of Vedic pursuits, Karmas, are known by Vidhi, Nisheda. 
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Results 


——?j?_ SS 









































Vidhi Nisheda 
- Vriheen Proksheti - Suram Na Pibet. 
- No visible result - Not take liquor 
- Adrishta Phalam - Adrishta Papam, Dukham. 
- Get Punya Phalam, Sukham. 











Punya, Papam known by Vidhi and Nisheda Vakyams of Vedas. 


Purva Pakshi: 


Veda prescribes actions to do, not to do for positive and negative results. 

w.r.t. Atma Jnanam, no Vidhi possible. 

Refer Abyupethya Vadi discussions of Niyama, Prisankhya. 

If we accept Vidhi, Karma comes. 

If Brahman Jnanam does not come under Vidhi, Nisheda Vakyam, no results possible. 


Nishphala Pravrti, Sheer waste of time and energy. 
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Example : 
¢ Offering of apples in Homa Kunda, Nishphalam. 
¢ Similarly Brahma Jnanam Nishphalam. 
¢ Antarena Vidhi —in verse 16. 
a) Tadapi Abuddhi Purvakam Eva : 
¢ That statement also is thoughtless, nonsensical. 
b) Naha Pratibhati : 
¢ For us it appears so why? 
c) Yasmat Kalantara Phala Dayishu Phalesu Etatu Ghatate : 


¢ This Vidhi — Nisheda rule applies only w.rt. Karma which gives Phalam later and we 
don’t see any scientific connection between actions and results. 


¢ Why follow values? 
¢ |am suffering because of values, Ananda in next Janma is not a proof. 
¢ Proof: Veda Vidhi Vakyam. 

Rule Applicable : 
¢ For positive and negative results based on Vedas. 
¢ w.rt. Brahman, don't require Vidhi, Nisheda to talk about its phalam. 
¢ Even without Shastra Vakyam result known to us. 


¢ Important argument. 437 


Result of any Jnana Vyapara is Drishta Phalam, known to us. 

What is Drishta Phalam? 

When knowledge comes, Agyanam goes. 

When light is on, Darkness goes, no Vidhi-Nisheda. 

Drishta Phalam is known result. 

When darkness goes away, we don’t hit against objects, don’t hit — fall, injure... 
Any activity in darkness gives rise to varieties of problems. 

When light is on, darkness goes and also problems connected with darkness goes. 


Similarly, when Atma Jnanam comes, Atma Agyanam goes away and all activities 
based on Agyanam also goes away. 


Daily crying is a consequence of Aham Karta, Bokta, Pitha, Kutumbi, etc... all roles 
identified only w.r.t. body. 


All problems caused by Adhyasa, false notion, |am body, mind complex. 
lam Atma ever free not known. 


When this Jnanam comes, ignorance goes about my real nature and also Samsara 
goes which is Drishta phalam. 


Don’t require Vidhi to experience the Drishta Phalam. 
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- Deals with Karma and Karma - Deals with Jnanam and Jnana 
Phalam. Phalam. 
Revision: 


¢ Verse 85 —97 is refutation of 2"% Purva Pakshi— Verse 14 — 19, Abyupethya Karma 
Vadi. 


Purva Pakshi : 
¢ No Atma Jnanam in Vedas, even if it exists it is Angam of Karma. 
¢ No Tatparyam, not Angi. 
¢ Vidhi—Nisheda prescribes Karma in Vedas. 

Sureshvaracharya : 

Mundak Upanishad : 


Wet Sh HAH Ma Maca aed: Hea | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
atest a Tears aac: saa darasa I 22H tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham I! 12 Il 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — Il — 12] 
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¢ Prescribes Jnanam as end in itself. 

¢ Jnanam has Tatparyam in Jnana Khanda. 

e Lesser mantras. 

¢ No Vidhi, Nisheda w.r.t. Jnanam, not subject to will of individual. 

¢ If no will, no Vidhi possible, Jnanam is there, Jnanam not subject to Vidhi. 
¢ Ifno Vidhi, Nishpala is Purva Pakshi contention in Verse 16. 


Sureshvaracharya : Verse 90 Introduction 


Jnana Vakyam Karma Vakyam 


Not Artha Vada glorification. - Vidhi — Nisheda is there. 

Don’t require Vidhi — Nisheda - Therefore Punyam, positive result 
Assertive or Prohibitive statement and Papa Negative results are 

for Jnana Phalam. there. 

Jnana Phalam — Drishtam, - Jnana Phalam Adrishtam, later 
directly experienced by everyone, results. 


everywhere, everyday. 
Example : 
- Who won yesterday world cup 
football? Croatia or France. 
- France 
- Jnanam removes Vishaya 
Agyanam, Drishtam. AAO 





Karmasu Etatu Ghatatva: 


¢ Such rule is correct in case of Karma, Adrishta Phalam, not in case of Drishta Phalam 
of Jnanam. 


d) Atma Labha Kale Eva Atma Jnana Phala Dayini, Utpattihi, Janma : 
¢ Phalam of Jnanam is simultaneous with rise of Jnanam itself. 
e) Na Etatu Sa Manjanam : 
¢ Your rule is not applicable for knowing result. 
Example : 
¢ With light, darkness goes away instantaneously. 
¢ With Jnanam switch on, person relaxed in life. 


¢ Jiva, Jagat, Ishvara Universe is well lit up. 


¢ Inthe light of Jnanam, he knows its all Mithya. 
Verse 90: 
\ C baa OES en a . : . oe. 
SNCS TAS RA AAA ATM jnanat phale hy avapte ’smin pratyakse bhava- ghatini 
SUSR aaa a sare Arla Al Fa: Ul Qo ut || upakardya tan neti na nydyyam bhati no vacah 





a) Jnanatu Asmin Kale : AA 
¢ Asaresult of Jnanam, there is Pratyaksha Phalam, it is destroyer of cycles of Samsara. 


Purva Pakshi : Question 
¢ What is Guarantee Sukshma Shariram will merge into Ishvara and will not be reborn? 


¢ In Videha Mukti, Sukshma Shariram will merge with Ishvara, only at the end of 
Prarabda. 


Sureshvaracharya : 
¢ With clear knowledge, you will not bother about Sukshma Shariram itself. 
¢ Why are you obsessed with Sukshma Shariram? 
Jnanam : 
¢ lam not 3 Sharirams, | am Nitya Videha Atma. 
¢ 3 Sharirams are Mithya. 
¢ Atma has no connection with any Sukshma, Karana Shariram. 
e Future Videha Mukti w.rt. Ajnanis, ignorant people. 
¢ Jnani:lam Nitya Atma Asmi. 


¢ Sukshma Shariram is Deha Abhimana — drop Deha Abhimana, it will merge into 
Ishvara, don’t ask. 


Aparoksha Anubhuti : 

¢ Ajnani Janya boktartham Prarabda Rakti Vai Srutihi... 
b) Pratyaksha Avagathini : 

¢ |am free is a fact, evident now at present. 


¢ Your statement does not appear correct. 442 


Introduction — Verse 91: 


qalt Stated Fad Sereare, aaly aeaaSTReTAIes SHIA | 
i ARO? dl a Ga: SIAR:, SA: Ae Va ea 
aid | Ae Ca AAS Aad "AAA TAASTAT | AFATT 
Fa: |" SAAS - ARAL AAAI TR 
Gerad AeeeTrae-Hiniael STON AT ATE | ST 
TA Stee IAP, Fe Aaa AAT STATA, 
CqUaIA-aAT SAY, AaReTa-aEqUese-APTTlela | Aa 
sey APTA | 


yadapi jaiminiyam vacanam udghatayasi tadapi tad- 


yato na jaiminer ayam abhipradya Gmnayah sarva eva 
kriyartha iti. yadi hy ayam abhipravo ’bhavisyat 
‘“athato brahma-jijnasa. janmady asya yatah” ity 
evam adi brahma-vastu-svartipa-matra-yathatmya- 
Pprakasana-param gambhira-nyaya-samdrbdham 
sarva-vedantartha-mimamsanam srimac-charirakam 
nasutrayvisvat. astitrayvac ca. tasmaj jaiminer evayam 
abhiprayo yathaiva vidhi-vakyanam svartha-matre 
pramdadnyam evam aikatmya-vakyanam apy 
anadhigata-vastu-pariccheda-samyad iti. ata idam 
abhidhiyate. 


As for the statement of Jaimini which you have referred to, that too has been quoted without 
knowing his intention. If you ask, “What is the reason for that?” the answer is that it is not the 
view of Jaimini that the entire Veda has its purport in action. If it were his view, [Badarayana| 
would not have composed the sacred Sariraka-sutra, beginning with “Then, therefore, the 
desire to know Brahman. That [Brahman] from which the origination, etc., [takes place],” 
which has its purport in bringing out the real nature of Brahman, which abounds in profound 
reasoning, and which is an inquiry into the meaning of the entire Vedanta. But [Badarayana] 
has written [that work]. So the view of Jaimini is this : just as the injunctive texts are 
authoritative in respect of what they convey, even so the texts which teach the oneness of the 
Self [are authoritative in their sphere], since there is parity between them in respect of 
revealing what is otherwise unknown. Hence the following is stated. [Introduction — Verse 91] 
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¢ 90" verse — 16*" verse negated. 


¢ 91' verse — 17* verse negated. 


ARTA pepe aii’ FAST | “Gmnayasya kriydrthatwad dnarthakyam” ito ‘nyatha 
APRIL AC EICIGe TIAA II 29 | itt Satopam ahoccair veda-vij jaiminih svayam 





Jaimini Sutra — Purva Mimamsa Shastra : 
¢ Jaimini is disciple of Vyasa. 
Jaimini Purva Mimamsa Sutra: 


The Veda being for the sacrifice, the portion which 
is not for the sacrifice is useless therefore it can not 


Mirage HPameanaaysaAagalat 


aaa IAA KAS UITL I ql 7 _ || be said to be eternal. [I - Il - 1] 





1* Line : 
e Entire Veda dealing with only Kriya — Karma. 


e Atardthanam, other statements, not dealing with commandment like factual 
statements are redundant. 


¢ Only commandment statements are useful. 
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Example : 
¢ Drink water — Quenches thirst. 
e There is water in the bottle — redundant. 


¢ Doing Japa of above useless, increases thirst. 
































Statements 
Commandments Factual 
Fruitful Redundant 














Purva Pakshi : 
¢ Tat Tvam Asi : Jivatma = Paramatma = Atadartham, Redundant. 
e Use statement to meditate, will produce Adrishta Phalam, Moksha. 
¢ Convert mahavakya into Japa, or upasana Karma, Punya produced, Moksha is Phalam. 
¢ Jnanam no phalam. 
¢ So: Inhale... He 


e Ham: Exhale... | am. 
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a) Utgatayathi : 
e You are declaring. 


¢ Amnayasya analysed elaborately in Brahma Sutra - 1-1-4. 





But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [| —|- 4] 


b) Tad Vivaksha Aparijanat : 


¢ Because of non-understanding of significance of Sutra interpreted by Jaimini. 


¢ Vivaksha — intention not explicitly said, intended meaning. 
Example : 

¢ Walking on road, someone asks where are you going. 
Intended meaning : 

¢ Shall | give you a lift. 
c) Sukshat Vivakshat Aparignaha : 

¢ Implicit idea not understood because of ignorance. 

¢ Utbayate — raised by you. 
d) Kim Karanam? 


e WhylsaysoP 
y | Sal 446 


Mimamsa — Vedic Analysis : 
¢ Indian constitution analysis — not Mimamsa. 
¢ Purva Mam Mimsate. 
¢ Karma khanda of Veda missed out by Purva Pakshi. 


¢ Jaiminis guru is Vyasa. 





Veda Sutras 


—————— 
































Sishya Guru 
| | 
- Jaimini - Vyasa 
- Veda Purva Mimamsa - Brahma Sutra 
Sutras. - Uttara Mimamsa Sutras 
- Karma Khanda - Jnana Khanda 
- Not Upanishads. - Vedanta Sutras 











¢ Take contextual meaning — Sankuchitartaha. 


Example : 


What is duration of day? She works day and night 


- 24 Hours - Day-18 Hrs. 


- Regular meaning - Implied meaning 
- You are that, regular meaning - Tat Tvam Asi is implied meaning. 
- Jivatma is Paramatma. - Refers to consciousness. AAT 





Purva Pakshi : 
¢ Take Poorna Veda regular meaning. 
¢ Refers to only Karma Khanda here. 
¢ In Karma Khanda alone, rule of Punya Papa Karma applicable not in Jnana Khanda. 
¢ Other statements in Karma Khanda redundant. 
¢ Jnana Khanda not redundant. 


¢ In writing Amnayasya, Jaiminis intention not whole Veda — Kriyatatvat — confines to 
only Veda Purva Bhaga. 


¢ If Jaimini analyses whole Veda in his Sutras, Brahma Sutras whould have been 
redundant. 


¢ Jaimini will not enter territory of his Guru. 
e) Amnayasya Sarvaha Eva Kriyaha Iti Abiprayaha : 
¢ Not all Vedas. 
f) Yadihi Abiprayaha Abavishayatu : 


e lf Jaiminis intention was to cover entire Veda, then Brahma Sutra will become 
meaningless. 


Brahma Sutra: 





That (is Brahman) from which (are derived) the birth etc. of this (Universe) [I —1— 2] 448 


g) Brahma Vastu Matra Yadatmayam : 
¢ Fact of absolute reality as nature of Brahman. 
h) Prakashana Param : 


¢ Revealing that fact. 











¢ Clarity of Paramartika Brahman will make all Sadhanas redundant. 


Why? 


- Meant for future Moksha. Gives Moksha instantaneously, 
now when there is clear 
knowledge of Brahman. 
Increasing Sadhanas is an insult to 
the teacher. 





Doing Nidhidhyasanam for 
removing Viparita Bavana. 

When Jnanam is attained. 
Viparita Bavana is Mithya is the 
Jnanam. 

Hearing not proper, leads to 
Viparita Bavana removal exercise. 





i) Gambiram Nyayasa Samdrisham : 


¢ Knowledge substantiated, clarified by Gambiram Nyaya (deep reasoning). 449 


Brahma Sutra : 
¢ Chapter 1 —Sruti Pradhanam. 
¢ Chapter 2 — Yukti Pradhanam. 
¢ Sam + Dribu Dhatu. 


¢ Dribatu — To reinforce. 





¢ Only clear understanding compels process of liberation. 








¢ | was free, am free, ever will be free is Sara of Vedanta. 





k) Artha Mimamsanam : 

¢ Why Brahman called Sharirakam Bavet? 

¢ Brahman resides in Shariram as Sakshi Chaitanyam. 
Mundak Upanishad : 


Yah sarvajnah sarvavid yasyaisa mahima bhuvii | 
divye brahma-pure hyesa vyomny-atma pratisthitah | 
mano-mayah prana-sarira-neta pratisthito-'nne hrdayam sannidhaya | 


tad vijnanena pari-pasyanti dhira ananda-rupam-amrtam yad vibhati II 7 II 


He is “all-wise” and “all-knowing” and His, is verily, this glory manifest in the world. In the sky of heart, - 
the luminous city of Brahman — He is established, clothed in mind and guiding life and body. With His seat 
in the heart. He lives in the whole body of man. In the perfect knowledge of Him, the wise realize the state 
of blissful Immortality. [I] — Il — 7] 
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Mundak Upanishad : 


: : 





Hiranmaye pare kose virajam brahma niskalam | 


tac-chubhram jyotisam jyotih-tad yadatma-vido viduh I1 9 Il 


¢ Since Brahman is residing in the body it is called Shariram. 


¢ Sreemat-— Holy, sacred Brahman Sharirakam. 

¢ Jaimini would not have written Brahma Sutra if Jaimini had covered full Vedas. 
¢ In Karma Khandam, all Vakyam meant for Karma. 

¢ Recast rules properly. 


¢ InKarma Khanda, commandment statements alone are fruitful, factual statements 
redundant. 


¢ InJnana Khanda, commandment statements are not there, only factual statements 
are there. 


¢ InJnana Khanda, factual statements themselves fruitful, only understanding required 
to get Moksha, nothing to do. 


Revision : 
¢ 2°¢ Purva Pakshi — refutation between 91 — 97. 
¢ Purva pakshi’s vision given in verse 14 — 19. 


¢ Anapupethya Karma Vadi, does not accept Atma Jnanam. 451 


Verse 91 — Technical Verse 


mo .% ba fan ¢ 
Sadie 4 SATS: ded Scare | adhicodanam ya amnayas tasyaiva syat kriyarthata 
aaa aA ad ARIAT FAT 2 tat-tvam-asy-adi-vakyandm briita karmarthata katham 





Jaimini Sutra: 


WIFalgqea fRawenaasaaad Talat The Veda being for the sacrifice, the portion which 


is not for the sacrifice is useless therefore it can not 





atAIS IAAT UITL | qi 7 _ || be said to be eternal. [I - Il - 1] 


¢ Veda dealing with only Karma as main theme. 

¢ No importance for Atma Jnanam in Veda. 

¢ Knowledge no use, utilised in Karma, becomes Angam of Karma. 

¢ Karma gives one Purushartha. 

¢ Siddha Bodhaka Vakyams — revealing fact.. Produce knowledge in the mind. 


Purva Pakshi: 


¢ Siddha Bodhaka Vakyams by themselves useless, must be linked to Karya Bodhaka 
Vakyam which prescribe one activity or other. 
¢ Get Moksha only by Karma. 
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Sureshvaracharya : 
¢ Jaimini sutras only on Karma Khanda not Veda Mimamsa only Purva Mimamsa. 
¢ Analysis confines only to Karma Khanda of Veda. 
¢ In Karma Khanda — rule accepted, Siddha Bodhaka Vakyams useless. 
Example : 
¢ Description of Heaven — is Siddha Bodhaka Vakyam, not useful. 
e Jyotishtoma — Svarga Yajeta is vidhi Vakyam. 


¢ Knowledge should inspire you to do Jyotishtoma Yaga and then wait for death to go to 
heaven. 


Exception : 
¢ When knowledge itself produces result. 
Example : 
i) Rajju Sarpaha : 
¢ Knowledge of rope eliminates misconception of Snake. 


¢ When snake misconception gone, fear gone, running stops, Palpitation stops, these 
are benefits of Jnanam. 


ii) Medical test reports : 
¢ Knowledge itself gives benefit. 


¢ Facial expression of doctor gives knowledge, patient didn’t do, knowledge gives 
Prauyojanam without action. 453 








Jnanam 


eo 
































Saprayojana Jnanam Aprayojana Jnanam 
- Jnana Khanda - Karma Khanda 
- Uttara Mimamsa - Jaimini, Purva Mimamsa 
- No Vidhi required - Knowledge has to be linked to 
- No commandment required. Karma. 
- Revealing fact. - Validity only for Karma Bodhaka 
- Gives great relief. Vidhi Vakyam. 
- You are Mukta, free (imagined - Other statements Apramanam. 











disease not true). 

- Adhyasa category creates 
tention for several days. 

- Aikatmaya Vakya — Siddha 
Bodhaka Vakyam. 

















There is only one Atma as reality. 





Jivatma — Paramatma — Ekatvam 


Jivatma — Jivatma - Ekatvam } EV SEYENINE Sie MVS 
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e This knowledge generating statements called Aikatmya Vakyam, have validity in their 
own meaning because Anadigata (unknown) Vastu (fact) Paricheda (Reveals) Samyat 
(Being same). 


e Jnana Khanda reveals fact unknown — Anadigata. 


Karma Khanda Jnana Khanda 





- Unknown rituals and Phalam - Unknown Atma and Phalam 
taught. taught. 


¢ Both dealing with Apoorva Vishaya, unknown fact. 


¢ Revealing new, hence valid Pramanam, fruitful knowledge also. 
¢ Svarga unknown fact, Karma required. 
¢ Jnana Khanda: 
Knowledge produces result, Karma not required. 
¢ Purva Pakshi can’t extend his rule to Jnana Khanda. 
Verse 91: 
¢ All problems because of misunderstanding of word. 


e “Amanayasya” — Jaimini Sutra : 


SIFailqeyq aaa Mara T Taal The Veda being for the sacrifice, the portion which 


is not for the sacrifice is useless therefore it can not 


atAIS IAAT UItYI 9 It || be said to be eternal. [I - II - 1] 





¢ Veda for Karma only. 
¢ Veda used in general terms Interpret properly. 
a) Adi — Chodanam : 
¢ Veda deals with. 
¢ Vidhi Bhaga — Karma Khanda only. 
¢ Jaimini takes Karma Khanda, Guru takes Jnana Khanda, have territorial division. 
¢ InJnana Khanda— no new Karma taught. 
Jnana Khanda Starts : 


Kaivalya Upanishad : 


AN 


SHOT A TAA ele Ach AAAcTHA: | na karmana na prajaya dhanena tyagenaike amrtatvamanasuh | 
WRI ath fated Tera festa Aaa farted | 3 W || parena nakarh nihitarh guhayarh vibhrajate yadyatayo visanti || 311 





¢ Freedom not by Karma, children, money, only by Tyaga... 








¢ Jnana Khanda reveals a fact that | am Nitya Akarta. 








¢ How can Akartru Atma Jnanam be connected to Karma? 
¢ For Tat Tvam Asi Vakyam Katham Karma Arthaha? 


e Argument acceptable. A5G 


Verse 92 — Introduction: 


api ca, aikatmya-paksa ivadrstartha-karmasu 
bhavat-pakse ‘pi pravrttir durlaksya. yatah 


Moreover, as in the case of the doctrine of the oneness of the Self, even based on your theory, 
pursuit of actions, which produce unseen result, is impossible for the following reason. 
[Introduction — Verse 92] 





¢ Verse 18 — negation of Purva Pakshi. 


ASAT | mantra-varnac ca 
eA WN A nas ° er 
HAAG HAMM AAT" | “Kuryann eveha karmani jijivisec chatam samah 
a ~*~. os FN « © 7 - ~- - . 
afd Fast Meats BAVALATGST I Be iti mantro ’pi nissesam karmany ayur avasrjat 
Because of the statement of the Vedic hymn also [it holds good]. [Introduction — Verse 18] 


The Vedic hymn, “By doing rituals, indeed, should one wish to live here for a hundred year, 
enjoys life-long performance of rituals. [Verse 18] 


, 





¢ Do Vidhi throughout life, Sanyasa not teaching of Veda. 


Isavasya Upanishad : 


oe, 


paade BATT BMisttas=2d Gat: | Kurvan-neveha karmani jijivisec-chatagm samah, 
° —. ™ TN oe cm. ™, ™~ P — | | ee | | 
Yq <di4 AKaeadised A BA eotad AE ll 2 evam tvayi nanya-theto'sti na karma lipyate nare [2] 





¢ Live 100 years, do Karma, Sanyasa prescribed only for handicapped people, deficient 
people. 


Negation : 
¢ Verse 92—-96-—5 verses. 
Gist of Answer : 
Sureshvaracharya : 
¢ What is your expectation out of Yaga? 
e Lokas : Buar, Suar,... Brahma Loka. 
¢ lam body, old... which | you refer to? 
¢ Body -— cremated, can’t escape. 
¢ How as body you can go to Svarga? 
Purva Pakshi : 
¢ lam Deha Vyatirikta Atma, | am self, different from body. 
Sureshvaracharya : 
¢ Who is doing Karma? 
Purva Pakshi : 


¢ | Deha vyatirikta Atma will leave body, go to Svarga, enjoy Svarga Phalam, become 
Karta, bokta later. 
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¢ lam Karta Atma doing ritual, will become Dehavyatirikta. 
¢ |f Atma is different from body, what is Nature of Atma? 
¢ Brahmana, male — belongs to body. 
Purva Pakshi : 
e Atma is Nitya, Sarvagataha. 
e Eternally, all pervading like space. 
Sureshvaracharya : 
¢ Can that Atma be Karta, can’t be doer, just as space can’t be doer. 
e That Atma can’t be Brahmana, Grihasta. 
e Atma has no Kartrutvam and Varna, Ashrama. 
¢ How can such Atma have Karma Phala Sangha, Bokta of Sukham, Dukham? 
e Atma has no Kartrutvam and No Karma Adhikaritvam, no Boktrutvam. 


¢ Veda can’t prescribe Karma for you because you are already Akarta, Anadhikari, 
Abokta. 


¢ Till now Sureshvaracharya had said Jnana Khanda does not prescribe Karma 
(Defensive). 


e Here he says Karma Khanda also does not prescribe Karma (becomes offensive). 
¢ You are Akarta, incapable of doing Karma. 


e Entire Vedas teach, you are Akarta, Anadhikari, Abokta, Atma. 
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Jnanam alone is teaching of entire Vedas, not Karma. 


Purva Pakshi: 


What about Vidhi Vakyams in Vedas? 
Jyotishtoma Svarga Kama Yajeta. 
Kurvanneha Karmani. 

Ahar Aharaha Sandhya Upasita. 


Sureshvaracharya : 


Know how to interpret Veda, Veda knows you are Akarta Atma. 
Veda can’t do mistake. 


Veda wants to teach you are Akarta but you have strong Deha Abhimana, have strong 
notion that you are Karta, Bokta. 


Every human being has notion “I am Karta, Bokta”. 


Veda never looks upon you as human Karta, Bokta but as divine being Akarta Abokta 
Atma. 


People not ready to listen, Veda can become enemy no. 1. 











Veda joins ignorant Jiva to create confidence. 





Veda temporarily accepts Kartrutvam and Boktrutvam and these statements are 
called Anuvada Vakyani. 


Accept peoples notion temporarily, not teaching of Veda. 
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¢ Anuvada Vakyams not Pramana Vakyams. 


¢ Veda hopes one day you will read : Mundak Upanishad 


Uwe Ol mrad Sequrr Tea eararal ea hd: oda | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
desta a TeHa PT Teay aac: sss Ta sA I 221] tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham I! 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 





¢ Get tired of Karma and come to Vedanta with open Mind. 
¢ You have gone through unnecessary pains. 


¢ You are Atma: Gita 
= Slradq faad al ea na jayaté mriyate va kadacid 
aa Ten Waa} at A ye: nayam bhuatvabhavita va na bhuyah | 
2ST faca: ST sddisa wear ajO nityah sasvato'yam puranah 


4 2d @4hA SRT tl 2-Rell || na hanyaté hanyamané sariré | | 2-20 | | 





¢ Anuvada Vakyams given temporarily to create trust in Veda. 


¢ Shankaras casual clarification in Bashyam of Kuruvanneha... elaborated by 
Sureshvaracharya.... in 5 verses. 


¢ As long as you look upon yourself as “Nara” — Human being, you are Karta. 
¢ |tis because of Deha Abhimana, you are Karta, Bokta. 
¢ Human being qualification = Body, Atma not body. 
¢ To discover truth Karma irrelevant. 
¢ Jnanam liberates you. 
a) Bavat Pakshe Api Pravirthi Durlakshya : 
¢ wart. Purva Pakshi— Philosophy also, can’t do Karma. 
b) Aikatmya Pakshe Eva Pravirti Dur Lakshya : 
¢ In Vedanta also not possible to do Karma. 
¢ “Paramartika Atma” you are. 
¢ In both systems Karma Khanda and Jnana Khanda, Atma is Akarta, Abokta, Anadhikari. 
¢ Karma meant for ignorant Ajnanis who have Deha Abhimana. 
¢ Come out of ignorance is Aim of Vedanta. 


¢ Veda does not want to perpetuate ignorant class who are doing Veidika and Laukika 
Karmas. 


e This is essence of 5 Verses. 
462 


Revision : 
¢ Anapupethya Karma Vadi. 
¢ 2°¢ Purva Pakshi : Verse 14 — 19 — Atma Jnanam does not exist in vedas. 
¢ Negated : Verse 85 —97— Karma alone gives Moksha. 
Verse 92 to 96: 
¢ Verse 18 negated (5 verses). 
Purva Pakshi : 


Isavasya Upanishad : 


oe, 


paade ATT Bisttds=2d Gat: | Kurvan-neveha karmani jijivisec-chatagm samah, 


ud cy areaeaiskea a mae cad az 2 Il evam tvayi nanya-theto'sti na karma lipyate nare [2] 


x 
ha yajnadanatapahkarma 


| . °C = 
A ATs4d aIlaHd dd na tyajyam karyaméva tat | 
~~. * = 
4ail alet T4210 yajnhco danam tapascaiva 
Qaata AAAS UW 2c-&U || ~pavanadni manisinam || 18-5 | | 








e¢ Veidika Karma is compulsory, primary teaching of Veda, live 100 years — perform 
Karma, Karma not only till Sanyasa Ashrama, Karma compulsory, universal. 


e Shankara answers briefly in his Bashyam of Isavasya Upanishad — Verse 2. 
¢ Elaborated in 5 verses here. 
¢ How to understand Bashyam? 
Nature of Atma according to Purva Mimamsa : 
|) Atma is Akarta, Abokta, Anadhikari, Varna — Ashrama Rahitaha, Asanga. 
Corollary : 
e Atma can’t be associated with Karma. 
ll) Atma Jnani claims | am Atma: 
Corollary : 
e Atma Jnani as Atma is Akarta, Abokta, Varna — Ashrama Rahita. 
¢ Therefore Atma Jnani can’t be associated with Karma. 
¢ Karmas can have association only with Ajnanis. 
Ill) Because Association only with Ajnanis, Karma can be associated only with Ajnanis. 


¢ Therefore all Karmas prescribed only for Ajnanis. 
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3 Stages 















































- Atma has no association - Atma Jnani has no 
— ; - All Karmas prescribed 
with Karma. association with Karma. 
only for Ajnanis according 
to purva Mimamsa. 
Verse 92: 


Ca ATTA Sara TAA svargam yiyasur juhuyad agnihotram yatha-vidhi 
are-ogetaead Hed AA: HAL eR u || dehdd vyurthdpitasyaivam kartrtvam jaimineh katham 


Since it is said on Jaimini's theory that one who is desirous of heaven should perform 
Agnihotra according to the rules, how is agency possible [for the Self] which transcends body, 
etc.? [Verse 92] 





a) Svargam Yiyasur Jihiyat Agnihotram : 
¢ Veda prescribes Agnihotram to one who wants to go to Svarga. 


¢  |f Veidika Karma is accepted by Purva Mimamsa, he should accept, he is different from 


Shariram. 
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lf he wants to go to Svarga after Death, he must accept he is soul, Atma, different 
from body. 


If he is body, he can’t go to Svarga. 


Purva Mimamsa accepts Deha Vyatirikta Atma. 


b) Evam : 


Through this Sruti Vyakyam, Dehat Vittapitaha. 
This Jiva has been separated, extracted from all 3 sharirams intellectually. 


Jivatma is different from 3 Sharirams and is Nityaha, Savagataha, eternal, all 
pervading, Akasha Vatu. 


c) Katham Kartrutvam Bavet? 


Gita: 


How can that Jivatma have Kartrutvam? 


Just as space can’t do any Karma, Atma can’t do any Karma. 


Atma is Akarta, Abokta — as per Vedanta Darshanam. 


Here according to Purva Mimamsa Darshanam itself Sureshvaracharya proves this 
significant point. 


How can there be Kartrutvam for Jaimini who is Atma Jnani. 
Atma Jnani Acharya writing Purva Mimamsa Sutra. 
Jaimini does not have Kartrutvam, knows | am Akarta Atma. 


Stage | and Il in Verse 92. 
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Verse 93 — Introduction: 


na ca pratyakhyatasesa-Sarirddi-karma-sddhand- 
svabhavasydtma-matrasya karmasy adhikaran. yasmat, 











Atma does not have Varna Ashrama Dharma, it is Varna-Ashrama Ateeta. 








According to Purva Mimamsa, Atma is Nitya Sarvagata Atma, can’t have Varna- 
Ashrama. 


All Veidika Ashramas based on Varna-Ashrama Designation. 


Example : 


Inter religious marriage, rituals confusions, Manu didn’t for see problems. 
Atma — Sarva religion Ateeta. 

Karma Adhikara not there, Atma can’t perform Karma. 

Previously in verse 92, Sureshvaracharya said no Kartrutvam, no Karma. 
Here in 93 — No Varna Ashrama. 

Hence Atma Jnani does not have Karma. 

Jnani claims —l am Varna, Ashrama Ateeta. 
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Nirvana Dashakam — by Shankara 
Na varna na varnasramachara dharma 
Na me dharana dhyana yogadhayopi | 


Anathmasrayo aham mamadhya sahanath 


Aisarsise: Tsra: Hacliseat W211] Thadekovasishta Shiva kevaloham. Wil 


The castes are not for me, nor the observances and duties attached to the castes and the stages of life. 
Even the steadying of the mind, concentration, self-communion and other courses are not for me. For the 
mistaken senses of | and MINE which rested on the Non-Self have been abondoned. That One, the Residue, 
the Auspicious, the Alone, am I. [2] 





¢ Therefore what Karma can | do? In this text Vedanta Darshanam. 
¢ Here Purva Mimasa Darshanam. 

a) Na Cha Karmasu Adhikara : 
¢ Your Atma has no eligibility to perform any Veidika Karma. 


¢ Pure Atma has no association with 3 Sharirams. 


yatha sarvagatam sauksmyad 
akasam nopalipyate | 


sarvatravasthito dehe 





23-33 I tathatma nopalipyate || 13-33 | | AG 


8 





b) Atma is Pratyakyata Asesha Shariradini : 


e Atma is free from all Karma Sadhanas — instruments of Karma. 
¢ Jnana Indriya / Karma Indriya / Prana / Antahkaranam belong to Sukshma Shariram. 


e¢ |f Atma has no instruments of action, how can Atma do Karma, Achamaniyam, no 
hands, Apani Padam, Achintyam. 


e Atma by nature free from instruments of action. 
¢ Varna —Ashrama is Karma Sadhanam, ingredient required for Karma. 


c) Atma Karmasu Na Adhikaraha : 


¢ Atma not eligible for Karma. Therefore Atma Jnani also not eligible for Karma. 
Verse 93: 
e ° ies al es - . = 
TATA Tea WedTcaha4e: | sarva-pramanasambhavyo hy ahamvrttyaika-sadhanah 
qeqearaecd: SMR: daa FUL 83 yusmad artham anaditsur jaiminih preryate katham 


How can the Self of Jaimini which cannot be known through any pramana, but which is known 
only through the ego, and which has no relation with the not-self, be impelled [to action by 
any injunction]? [Verse 93] 





¢ How can Jaimini Atma Jnani be compelled to do any action by Vedas — persuaded, 
instructed, commanded. 469 


¢ Why Jnani can’t be commanded? 
¢ Because he claims | am Nitya Mukta Atma. 
a) Nature of Atma, Sarva Pramana Asambavayaha, Agocharaha : 
¢ Jaimini is Atma, who is inaccessible to all Pramanas. 
¢ Shastra can’t address Jaimini. 
¢ Jaimini is Atma. 
¢ Atma beyond all Pramanams. 


Taittriya Upanishad : 


aq atara 1 Fat ar earls TAT Sat | tagmhovaca, yato va imani bhutani jayante, 
aq Bats stat | Fe Ts ; = yena jatani jtvanti, yatprayantyabhisamvisanti, 

| my] |\a¢ agate | = TST tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
aT aTeT=aT ile sa tapastaptva 112 II 


To him (Bhrgu) he (varuna) a gain said: “that from which these beings are born ; that by which, having 
been born, these beings live and continue to exist ; and that into which, when departing, they all enter ; 
that seekest thou to know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done 
penance.... [3 —1—-2] 





b) Yushmathartam : 


¢ Incapable of association with Anatma Shariram. 


470 











Yushmat Object of word you 


|! 


You Artha 





























Entire Anatma Prapancha 











Everything other than the 
object of word “I” 











Yushmat Artha Asmad Artha 


- Object of word “You”. - Object of word “I”. 


- Drishyam - Drk 
- Anatma - Atma 





Brahma Sutra — Shankara explains in introduction, Yushmat, Asmat Gocharayo... 
Vishaya. 
Atma does not have relationships with Sharira Trayam, it is Sharira Traya Vilakshanam, 
Sarva Pramana Agochara Atma is Jaimini. 
lf Atma is never available for any Pramanam, how does Veda teach that Atma. 
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c) Aham Vritti Eka Sadhana : 








Aham can be reached only indirectly through mind called Ahamkara. 








Atma not directly visible. 

Indirectly available through Tvam Padartha, Ahamkara, Lakshyartha. 
Such Atma can never be associated with Karma. 

Eh Jaimini, tell me “How can Veda prescribe Karma for a Jnani. 
Karma prescription rules, instruction can only be for fools Ajnanis. 


How can Jaimini act? 
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Verse 94 — Introduction: 


Fqrd-HROIPTAA | ASAT | 
Also there is no cause for action for the following reason. [Introduction — Verse 94] 


¢ Same teaching, different route. 





Verse 92 Verse 93 Verse 94 





Kartrutva Rahitaha Varna Ashrama Rahitaha Boktrutva Rahitaha 


Teaching : 


¢ Atma or Atma Jnani can’t be associated with Karma. 

¢ All Karmas are for Ajnanis. How? 

¢ Why people perform Karma — cook? 

¢ To have Karma Phala Bogartham — Eating, Sukha Bhogartham. 

¢ Can Atma be associated with Sukha bhoga? Vishaya Sambandha? 


e Atma -— like space, all pervading Asanga, can’t have association with any object in 
creation, because it will become limited in Time, place, object — will loose its infinite 
nature. 


¢ Therefore Atma is Sukha Bhoga Rahitaha. 
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Atma can never be associated with any sense pleasures. 





Association requires Sangha. 











All sense pleasures belong to Antahkaranam, Mind, Ahamkara. 





Therefore Jnani can never hope for sense pleasure. 









































Choice 
Be Jnani Be Ajnani 
- Claim Atma Anatma. - Claim Vishaya Sukham, limited 
- Sukham without objects. in time, place. 











- To be Jnani means to loose 
sense pleasure. 








Therefore Atma and Atma Jnani can’t have Boktrutvam or sense pleasures. 
Why should he perform Karma? 

All Karmas meant for sense pleasures. 

Pravarthi Karana Abava Cha, Sarva Kaman Prajahati. 


Motivation for Karma is not there for Jnani. 
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Gita: 


Sasa ayara Sribhagavanuvaca 

TSeta Bel TAT. prajahati yada kaman 

Saas] AATTATS$. | sarvan partha manogatan | 
STA SSS THA de: atmanyevatmana tustah 
RaanSseaaereaaal_ UR SC||:s sthitaprajfmastaddcyateé || 2-55 | | 


The Blessed Lord said : When a man completely casts off, O Partha, all the desires of the mind and is 
satisfied in the Self by the Self, then is he said to be one of steady wisdom. [Chapter 2 — Verse 55] 


yastvatmaratiréva syad 
atmatrptasca manavah | 
atmanyeéva ca santustah 
Wl BS_-2ll tasya karyam na vidyate | [3-17] | 


But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the Self alone, 
for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17] 





Bhoktrutva Abavat, Jnani can’t have motivation for Karma Yasmat — why? 
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Verse 94: 


‘2 @ ee 8 


TSS AURA ACHAT TART sukha-duhkhadibhir yoga atmano nahameksyate 
AA H 


Waal AP MAA SAT: tad FAM’ it || paraktvat pratyag-atmatvaj jaiminih preryate katham 


The Self has no relation with pleasure, pain etc. (but such a relation is desired only with the 
internal organ) because (pleasure, pain, etc., which are known) are external, whereas the Self 
is inward. How, then, can the Self of Jaimini be impelled to perform action? [Verse 94] 





a) Sukha Dukhe Cha, Atmanaha Bhogan Na Ahama Ikshata : 


No connection, relationship, contact for Atma possible. 


b) Sukha Dukha bihi Yogaha : 


With pleasure and pain created by sense objects. 

Atma is Asanga, can’t have relationship with anything. 

Sense pleasures, have connection with mind alone! 

Why Paratvat? 

Because sense pleasures are Anatma attributes, attributes of Anatma mind alone. 
Anatma attribute and Anatma substance have relationship. 

Perceived attributes belong to perceived object not perceiver subject. 

Known attributes belong to known mind, Anatma not perceiver Atma. 


Paratvat means Drishyatvat. 
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¢ Belongs to Drishyam Anatma mind, not to drk subject. 
Tattva Bodha : 
¢ Atma can’t have property. 
Example : 
¢ Orange colour belongs to cloth not to me the subject. 
¢ Donkeyness belongs to donkey not me. 
¢ Pratyagatmatvat — since Atma is perceiver. 
c) Katham Jaimini Preryate? 
¢ How can Atma which does not have Boktrutvam be persuaded to do Karma. 
¢ Atma and Atma Jnani can’t have Boktrutvam. 
Verse 94 — Introduction : 
¢ No sense pleasures, no motivation for Jnani. 
Question : 
¢ | may not have motivation. 
¢ | may do Karma for sense pleasures of my mind,. 
¢ Doing Karma for my mind. 
Example : 
¢ Parents working for fulfilling desire of Children. 
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Sureshvaracharya : 
e Atma can claim something as mine if it has connection with anything. 


Brihadaranyaka Upanishad : 


sa va esa etasminsamprasade ratva caritva, 
drstvaiva punyam ca papam ca, punah pratinyayam 
pratiyonyadravati svapnayaiva; sa yattatra 
kificitpasyatyananvagatastena bhavati; 

asango hyayam purusa iti; evamevaitadyajhavalkya, 


so'ham bhagavate sahasram dadami, 


sa zed arora Sella i %¢ Il ata Urdhvam vimoksayaiva bruhiti | | 15 | | 


After enjoying himself and roaming, and merely seeing (the results of) good and evil (in dreams), he (stays) 
in a state of profound sleep, and comes back in the inverse order to his former condition, the dream state. 
He is untouched by whatever he sees in that state, for this infinite being is unattached. ‘It is just so, 
Yajnavalkya. | give you a thousand (cows), sir. Please instruct me further about liberation itself’ [IV — II|— 15] 





e Atma has no relationship with any Anatma. 
e Atma can never say my mind. 


¢ All minds in Atma, which mind you will claim as my mind. 





¢ lam consciousness in which all minds come and go. 
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Claim 














All minds as me No mind is mine 











e Atma can’t work for pleasure of any particular mind. 
¢ Atma Jnani claims, |am Atma everywhere, not connected to any particular mind. 
¢ If lam working for particular mind, | am Ajnani. 
Revision : 
2"¢ Purva Pakshi Views : 
e Verses 14-19 —-Anapyupetha Karma Vadi. 
Refutation : 


e Verses 85-97. 


¢ Does not accept Atma Jnanam in Vedas, claims Karma can give liberation,. 


e Verse 18 — Refuted in Verse 92 — 96. 


¢ Karma can never be central teaching of Veda, in both Jnana Khanda and Karma 
Khanda. 
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Purva Pakshi Quotes: 


Isavasya Upanishad : 


== Cm. 


haAde HAT Rasttas=sd GA: | Kurvan-neveha karmani jijivisec-chatagm samah, 


ud cy araeaiskea a mae oad as 2 Il evam tvayi nanya-theto'sti na karma lipyate nare [2] 





Sureshvaracharya : 
¢ Significant reply. 
|) Karma can’t be associated with Atma according to Purva Mimamsa Shastra. 
¢ 3 Reasons: 
i. Atma does not have Kartrutvam. 
ii. Atma does not have Varna Ashrama Adhikaratvam needed for all Veidika Karma. 
iii. Boktrutvam absent. 
e Atma can’t enjoy Karma Phalam. 
¢ Why Atma can’t be associated with karma in Jnana Karma? “Asangaha” 
¢ Karma has nothing to with Atma and Atma Jnani. 
e Atma Jnani is one who claims |am Atma, looks at himself as Atma. 


e What is not connected to Atma, not connected to Atma Jnani. 480 


Tayoho Aikyat : 


¢ Now in 1* two steps. 

















3'¢ step : 
¢ lf Karma does not have association with Jnani, it will have Sambanda only with Atma 
Ajnani. 
Atma 
Asambandha 





J 


Not related to Mind 











¢ Can’t say |am working for my mind. 
e Atma does not have connection through mind with sense organs. 
¢ Therefore, no connection with sense pleasures. 
¢ Therefore Boktrutvam is not directly or indirectly possible. 
¢ How can Veda prescribe Karma for Atma Jnani? 
How can Jaimini Say : 
e Atmanasya Kriya Tartvat? 


¢ Therefore all Karmas are directed to Ajnanis, ignorant people. 
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Verse 95 - Introduction & Verse 95: 


The | kimca 


aT TAIT Vatiea ARO: AT | 


na tavad yoga evasti Sarirendtmanah sada 


tT 8 A! CY cl ‘ . . _ _ . 
ASSL AEA CVT CAT Ht FEAL 4 visayair durato nasti svargadau syat katham sukham 


Moreover : [Introduction - Verse 95] 
At all times, the Self has no relation with the body itself. Much less can it be related with 
objects. How, then, can it be related with pleasure in places like heaven? [Verse 95] 





e Atma does not have Boktrutvam. Therefore, Atma can’t do Karma. 
Question : 

e |f Atma can’t enjoy sense pleasures, Boktrutvam, who enjoys sense pleasures? 
Purva Pakshi : 

¢ | work for sense pleasures of my mind. 

¢ Example : Father buys toys for his son. 

¢ Why can’t Atma work for pleasures of his own mind? 
Sureshvaracharya : 


e Atma Asangaha, not related to anything to claim anything as its own to use 
expressions like my house, daughter, money, business. 


¢ My can be used only with 2"¢ thing. 
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Verse 95: 
e Atma does not have connection with Body itself. 
¢ Here Yoga is Sambandha, connection. 


¢ How can | have connection with sense object which connection is possible only with 
the body. 


¢ No son / daughter... 

¢ How connection with daughter in law... grandson. 
a) Vishayaii : 

¢ Sense objects connection Sambandha. 
b) Durataha Nasti : 

¢ Is not there at all, even indirectly. 
c) Jyotishtoma Yaga : 


¢ To get Deva Shariram... if no connection with Manushya Shariram, how connection 
with Deva Shariram. 


¢ Deha Bhoga Sambandaha Nasti. 
d) Svargatha Katham Sukham Syat? 
¢ How can enjoy celestial, heavenly pleasures? 
¢ Why perform Veidika Karma, no relevance at all. 
e All Karmas directed to Ajnani. 


¢ If he is proud of Vedic ritual, he will be embodiment of ignorance. 
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Verse 96 — Introduction: 





yasmad anyatha nopapadyate 
Since it cannot be explained otherwise, [we have to say this]. [Introduction — Verse 96] 


Negation of Verse 19 : 


virahayya kriyam naiva samhanyante padany api 


na samasty apadam vakyam yat syaj jha@na- vidhayakam 


A AACA AT AA AANA ABA It 23 


Words can never be combined with one another without a verb. Without words there is no 
sentence which conveys knowledge. [Verse 19] 


¢ We don’t have any other recourse for interpreting sloka except in our way. 





¢ Karma can’t be addressed to Jnani but only to Atma Ajnani. 
e) Gatha Yantara Abava : 

¢ No other interpretation possible. 
Isavasya Upanishad : 


a Cr. = mor, * Parr TT ee 
B$aoade BAM Bisihtds=sd GAT: | Kurvan-neveha karmani jijivisec-chatagm samah, 


ud cadet al-aeiars faa By jcaa =F J lean evam tvayi nanya-theto'sti na karma lipyate nare [2] 


Performing, verily, work in this world should one desire to live a full hundred years. This alone is right, for 
there is no other right path. Action never clings to a man following this path. [Verse 2] 





¢ Purva Pakshi quoted in 18" verse. 
¢ Verse 2 is only for Ajnani ignorant person. 
¢ What type of Ajnani? 
a) Nara Abimaniam : 
¢ Who claims |am Human being, who has Deha Adhyasa. 


¢ Jnani will not say |am human. 


a sradq faad al oa na jayaté mriyate va kadacid 
aa Act Uladil at a Wa: nayam bhutvabhavita va na bhuyah | 


2ST faqca: ST sddisa sear ajO nityah Ssasvato'yam puranah 
4 2d 2H SRK tl 2-Re ll || na hanyaté hanyamané Sariré | | 2-20 | | 





¢ Nitya Sarvata Sthanuhu — Achalam. 

¢ Body identification reveals self ignorance. 

¢ How do you know Isavasya Addresses Nara Abhimani, not Atma Jnani? 

¢ Teaching is for person who considers himself to be a human being, Nara. 


¢ Once | look myself as Nara, Brahmana, Kshatriya... Varna Ashrama Abhimani. A85 


e Ahar Ahar Sandhya Upasita. 


e Must do Sandhya if Brahmana, if not pratyavaya — Papam, will loose Veidika Janma in 
next birth. 


b) Karakahi Atma Darshanam : 
¢ Who looks at various accessories of Karma. 
¢ 5 Jnana Indriya, 5 Karma Indriya, 5 Pranas, Manaha, Buddhi. 


¢ Annamaya is Karakam for Karma. 


¢ |am Pancha Kosha Vilakshana. 


e  Disidentifies himself. 





For Ajnani 


J 


Karma prescribed 











c) Mantra Aha Urari Kritya : 
¢ Considering such Ajnani, Veda prescribes. 
¢ Very few understand | am Akarta Atma. 


¢ Majority Ajnani, Karma prescribed two more steps. 
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1) Karma Khanda for Ajnani, for ignorant. 


Therefore, Karma not central teaching for entire life. Why? 


Veda will be perpetuating Ajnani as Ajnani, will be the message, perpetuating 
ignorance. 


Can the aim of Veda be to perpetuate Karma and then you die? 
We say Veda is Pramanam. 

Can Aim of Pramanam be perpetuation of ignorance? 

Aim of Veda is destruction of ignorance — how? 


Pramanam meant to generate knowledge. 


Definition of Pramanam: 


Generates knowledge, destroyer of ignorance. 


Advaitin Claims: 








Karma Khanda aim is Karma Vairagyam. 


Once Karma Vairagyam comes, Vedanta can produce knowledge through Jnana 
Khanda which is primary purpose of Veda. 








| have no connection with any Karma at all... Ksheeyante Asya Karmani Tasmin Drishte 
Para Vare. 


Extention of verse 96, acharyas have analysed more. 
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¢ How do you know Karma Khanda gave me Vairagyam? Detachment from Karma? 


¢ Look at Upanishads. 
Mundak Upanishad : 


Wat SH HATA MAU MACHA hd: Hd | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
Tears FS TOHAIP eT AAMT: AAT TATA Il 221 


tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 


is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 





¢ Having performed Karmas and gone through Karma phala, see 3 doshas : 
o Dukha Mishritatvam. 
o Bandah Katvam 
oO Atrupti Karatvam. 

¢ Person should get out of Karmas at the earliest. 


¢ Earlier person gets out, more wiser he is. 


Mundak Upanishad : 


SA Ud Acal VASA ASTERHAA uy HH | Plava hyete adrdha yajna-rupa astadasoktam-avaram yesu karma | 


Udo ul OSPIa<led Hol WTA a Taran Ulead | \S || etac-chreyo ye ‘bhinandanti mudha jara-mrtyum te punare-vapi yanti II 7 II 





Undependable (frail) is this boat of Yajna, is said to be manned by eighteen supporters on whom depend 
the lower cremonials. Those ignorant persons who acclaim this as the highest, are subject, again and 
again, to old age and death. [I —Il— 7] 


SIA aA Ada: TAS UT: UNS ASAT: | Avidyayam-antare vartamanah svayam dhirah panditam manya-manah | 
ot g SATAT: Ulta led Aol 3Tayaqq SIGHT Uae: I il janghanya-manah pariyanti mudha andhenaiva niyamana yathadhah II 8 II 





¢ Karma not aim of Veda Purva or Veda Anta. 


¢ Karma Vairagyam through Veda Purva and Jnanam through Veda Anta is the Aim of 
Vedas. 


¢ Amnayasya Kriya Vairagyam tat Vat is correct interpretation. 














¢ Ishavasya Upanishad — Kuruvan is wrong quotation and misinterpretation. 
¢ Jnanam, alone is teaching of Veda and gives Moksha as Phalam. 


¢ Jnanam comes through Mahavakya Vichara which | do from 2"? chapter of 
Naishkarmya Siddhi. 
Kuruvan Iti — Aha: 
¢ Na Nirdvayam, Karma is not directed towards a person who is nondual Atma, one who 
knows | am the nondual Atma. 


¢ That Jnani has no Karma -— verse 18 refutation over. 
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Verse 97 — Introduction: 


Tal "Teaeeea" ad der S| GRA | vay dai mrad FRA yac coktam “‘virahayya’’ iti tadapi na samyag eva. 
| = — eo 7 tathapi tu na y@ kacit kriyad yatra kva 
4A td FATT, ted AT 4A STA ele Fea Aehild cadhyaharaniya kim tu ya yatrabhipreta-sambandham 
: : x > ata ix hatayit faknoty akanksam ca vakyasya purayati 
ARTS F TT TT, Hea STATENUTTAT | a ARTET a aT |] eet eee hasta 


saivadhyaharaniya. evam-visista ca kriyasmabhir 
ANA SN - 


SAY ; PITA lad THe tead-AA- Sree a tsita-vak yarthavirodhiny 
FATGA- AACA, ATTA aRTSATaPeaT cae, "aT" 
| EET CRS IG UICC METI Gl | param iti 


And it was stated that “Without a verb..’(verse 19). That contention also is not correct. In any 
case, just any verb whatsoever cannot be supplied in any place. On the contrary, only that 
[verb] which in a particular place is capable of conveying the intended relation and which can 
also fulfil the expectancy of the sentence has to be supplied. And such a verb related to other 
words is, indeed, accepted by us. It is not at all opposed to the intended meaning of the 
sentence, nor does it convey the sense of giving rise to a result which is non-existent. Since the 
Self which is desired to be known is free from six kinds of modifications characteristic of 
positive entities, which is free from the entire evil of duality, and which is self-luminous, verbs 
such as “are”, “am” which are capable of conveying that which is existent of its own accord 
have to be accepted, but not which have their import in something opposed to it. 
[Introduction — Verse 97] 
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e Verse 19 — Final verse of Purva Pakshi. 


fatecy frat da deeded Gera | virahayya kriyam naiva samhanyante padany api 





na samasty apadam vakyam yat sydj jfidna- vidhayakam 


AT AACA AT AAA STANT ARA It 23 


Words can never be combined with one another without a verb. Without words there is no 
sentence which conveys knowledge. [Verse 19] 


Technical Argument : 
¢ Veda is inthe form of Shabda Pramanam... 


Shabda Pramanam -— Veda Vakyani : Taittriya Upanishad 


Vedamanucyacaryo ntevasinamanusasti | 

satyam vada, dharmam cara, svadhyayanma pramadah | 
acaryaya priyam dhanamahrtya prajatantum ma vyavacchetsih | 
satyanna pramaditavyam, dharmanna pramaditavyam | 


kusalanna pramaditavyam, bhutyai na pramaditavyam | 
epee z afer 7 il svadhyayapravacanabhyam na pramaditavyam II 1 II 


Having taught the Vedas, the preceptor enjoins the pupils — Speak the truth, do your duty, never swerve 
from the study of the Vedas, do not cut off the line of descendants in your family, after giving the 
preceptor the fee he desires. Never err from truth, never fall from duty, never overlook your own welfare, 
never neglect your prosperity and never neglect the study and the propagation of the Vedas. [I — XI — 1] 


l) Sentence : 





¢ Group of words syntactically related, grammatically related. 491 








Sentence 


—— ee 















































Noun Verbs 
Alone can’t perform sentence Denote action 
Example : 
All nouns: 


¢ House Rama, Dasharatha 


e No sentence. 


¢ Namaskara — Karoti. 
e Rama does Namaskara to Dasharatha in the house. 


¢ Karoti ties all nouns. 


¢ Accessory of action. 

¢ Subject, object, instrument, beneficiary, benefactor. 

¢ Connection known only through a verb. 

¢ Kriya Pada Rahita Vyakya Nasti is Purva Pakshi’s Argument no. 1. 


¢ No Vedic sentence without verb — Kriya Padam. 
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II) 


ee 





Relates to existing substance 


¢ Amnayasya Kriyathartham — teaches. 


¢ Kriya Padam in every sentence. 
Sureshvaracharya : 
a) Virahi Ya Yadi Uktam : 


¢ |t was stated by you that without verb there is no sentence. Therefore, Vedasya 
tatparyam Karma. 


¢ Discussed in Brahma Sutra: 


But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [|—1-4|] 


b) Tadapi Na Samyak Yena : 





¢ That argument not correct we can have sentence without verb. 


- Soyam Devadatta - Satyam Jnanam Anantham Brahma... 


- Saha Ayam Devadatta [Taittriya Upanishad — Il -—|-—1] 
- All nouns, no verb. 493 





Taittriya Upanishad : 


Om brahmavidapnoti param, tadesa‘bhyukta, 
satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti II 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [Il — 1-1] 





15* Answer of Sureshvaracharya : 
¢ Kriya Pada Vakyam Sambavati. 
Purva Pakshi : 
¢ |f sentence is without Kriya Padam you have to supply verb is implied, not expressed. 


Example : 





Soyam Devadatta Aagachhati 


Y 


Coming 


- Implied 
- Verb supplied 
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e Verb may be expressed as Aagachhati, Gachhati... 
Sureshvaracharya : 

° Ok, accept it. 

¢ Supply only appropriate Kriya Padam, can’t supply any verb. 

¢ Not Soyam Devadatta — flies up... not bird. 





























Gist : 
Verbs 
Action revealing verb Fact revealing Verb 
- Karya Bodhaka Kriya Padani. - Siddha Bodhaka Kriya Padani. 








- Soyam Devadatta Asti. 
- Person already known, only 
Vesham has changed. 











¢ Devadatta not doing action of Existing. 





¢ Existence, not action by someone, Is, verb of being. 











¢ Logical problems — If action done by someone (it will be done by non-existing person). 


¢ Verb of being, does not reveal action (As in sleep state). 
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Taittriya Upanishad : 


Om brahmavidapnoti param, tadesa'bhyukta, 


satyam jnanamanatam brahma, 


yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti II 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [Il — 1-1] 





¢ Satyam, Jnanam, Anatan Brahma Asti, Tat Tvam Asi, no action. 


¢ Therefore, you don’t have to — work for Moksha, You are liberated now while 
listening, reading, writing, not you become liberated. 


¢ Don’t ask what Sadhana | should do. 
¢ Aham Nitya Mukta Asmi. 
¢ By meditation no liberation. 


¢ Only one, sentence teacher can say — Poornam Adah... 


30 quTAe : quiere got. quige=ad | Om purna-madah purna-midam purnat purnam-udacyate, 
T Purnasya purna-madaya purna-meva-vasisyate 


Om Santih! Santih!! Santih!!! 





Revision: 
2d Purva Pakshi : Vrese 14 — 19 


Verse 97 — Final Purva Pakshi — view of verse 19. 


Purva Pakshi: 


Supply verb — Adhyahara if no verb. 


Sureshvaracharya : 


Karya Bodhaka, Siddha Bodhaka. 

Karyabodhaka verb reveals process pervading action — drink water. 
There is water in the bottle — Siddha Bodhaka Kriya Padam. 
Thoughtfully supply Kriya Padam. 

Supply verb according to contextual, grammatical requirement. 

In the context of Brahman action revealing verb not appropriate. 


Only fact revealing verb will work. 








Brahman never connected with any action or accessory, instrument or result of 
action. 











Action Result of Action 
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From Accessory 





V 





Action 





V 








Result 








¢ Brahman = Asanga, No Sambanda Revealed in Veda. 








Verbs of Being 








ee Se 












































Bavati Vidyate Asti 
Verbs — Reveal intended 
relationship 
qst 2nd 3™¢ Person 


























Aham Brahma Asmi. 

Ayam Atma Brahman Asmi. 
Tat Tvam Asi (You are 
Brahman). 

Only Aikya Sambanda. 














- Pragyam Brahma Asti 
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Can't say Tat Tvam Udbavati, Jiva arises from Paramatma. 


You are already Brahman, not you will become Brahman not may you become 
Brahman. 


Then Brahman will become end process of action initiated today. 








Brahman not result of process, Brahman Nirvikara Svarupatvat. 








Can’t do Sadhana and become Brahman. 


You happen to be Brahman, always is consistent teaching. 








Eternal, changeless Brahman happens to be you whether you like it or not. 








Becoming = Vikara = Change. 


Brahman = Changeless. 


Avirodini Eva: 


Appropriate, non contradictory verb keeping in with intended teaching that, you are 
already free alone is possible. 


Can never use verb which will reveal future event called Moksha. 


Vedanta teacher should not use verb to reveal Moksha as future event, emergence, 
production, Phalam. 


Student should not ask: 


“If | know | am ever free, will | become free”. 
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Kaliyuga Vedanta : 
e Meditate to become free. 


¢ You are already free is teaching, you are already the whole, that happens to be nature 
of Atma, Brahman. 


¢ Shad Bava Rahita Vastu = Brahma. 

e Atma free from 6 fold modifications, can’t become anything. 

¢ You are all pervading, limitless consciousness. 

¢ All problems belong to Dvaita Vyavaharika Prapancha. 

e Advaita Jnanam dissolves problem. 

¢ What about knowing action? 

¢ Knowing action not required for Atma. 

e Atma is ever available as the recognised |, Sakshi Chaitanyam, already shining. 
¢ Aparadina — independently. 


¢ Prakasha — Svayam Prakasha, self evident. 











¢ Atma does not depend on any Pramanam to reveal itself. 





¢ No instrument of knowledge required to reveal Brahman. 


e Brahman is... Tameva Bantam Anubhati Sarvam... 
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Mundak Upanishad : 


TTF Fa TAH FAT TSS ATT HAT STAT: | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih | 
Tae ATT Aa AST TST aT FEMA I 20K tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati II 10 II 


There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine — how then 
(can) this earthly fire? Verily, everything shines after Him reflecting His glory. This whole world is illumined 
with His light. [Il — Il — 10] 





Everful, everfree, Atma | am. 


Upanishads reveal this fact by Tat Tvam Asi, Anam Brahma Asmi, Pragyanam Brahma 
Asti, Ayam Atma Asmi. 


Nothing to do after study of Vedanta. 


Satyam Jnanam Brahma Asti. 


Sva Mahimna Prasiddam Samartham : 


Verb which has capacity to reveal self evident nature of Brahman, already 
experienced. 


Self experienced Brahman is revealed by Asi, Asti. 


In Karma Khanda, Upasita, Kuryat — Do, or think, meditate, Japa, Parayanam — 
involved. 


Never convey Viparita Artha, opposite meaning, like doing, becoming Brahman. 
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Verse 97: 


Taleld 4 aay We Aad Tae | dhaved iti na dandrthe padam yad-vat prayujyate 





Weteane Aa edd Cad: RPM-Arala Il VW I edhity-Gdi tatha necchet svatah siddhartha-vacini 


Just as the word “run” is not used to convey the sense of “give”, even so one should desire to 
use verbs such as “grow” in a sentence which conveys the self-existent entity. [Verse 97] 


Entire Paragraph condensed in this Sloka. 


Person will not use Dhavet, one should run, for Dana Arthe — while giving charity to 
priest. 


Inappropriate verb not supplied. 


In the same way, Sruti will not use Eti -—- May you become Brahman, when it wants to 
convey you are already free Brahman. 


By Sadhana, may you become free, Sruti will never say. 
Already obtaining fact, Svata Siddha Vastu. 
Therefore Mahavakya only Siddha bodhaka Vakyam not Karya Bodhaka Vakyam. 
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Verse 98 - Introduction : 


na ca yathok ta-vastu-vrtta-pratipadana-vyatirekena 
tat-tvam-asy-aal-vakyam vakyarthantaram vaktiti 
sakyam adhyavasatum ity aha 


It cannot be said that sentences such as ‘Tat Tvam Asi’, without setting forth the nature of the 
Self as described above, convey the sense of some other sentence. And for this reason it is 
said: [Introduction — Verse 98] 





Purva Pakshi : 


e Final attempt agree verbs. 





2 Types 


i 


Action Fact 




















e Attardartham indicates that there are Siddha Bodhaka Vakyams. 
|) By Studying heaven, no benefit. 

¢ Do Jyotishotahoma. 
Il) There is water in bottle — no use. 


¢ Drink water — useful Vakyam. 
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Ill) Tat Tvam Asi — Siddha Bodhaka Vakyam 

¢ Knowledge no use. 

¢ Connect to verb — Upasita, meditate. 
Taittriya Upanishad : Siksha Valli 





The sacred sound Om is Brahman. All this is the syllable Om. [I — VIII — 1] 


e Meditate Omkara as Brahman. 


¢ Tat Tvam Asi — Iti Upasita Kriya — Meditation for getting benefit. 
Sureshvaracharya : 


¢ Other than revealing fact, Jiva — Paramatma Aikyam any other additional action 
cannot be ascertained by you. 


¢ Ohm iti Brahma can supply but not in Tat Tvam Asi. 

¢ In Svarga Vakyam, introduce Jyotishtoma — Karma ok. 
¢ Knowledge not useful by itself. 

¢ Where knowledge does not give result, supply action. 


¢ When Knowledge itself produces result, don’t prescribe action. 


004 


|) Medical report : 

¢ No block in Anteries — no action. 
ll) Aham Brahma Asmi : 

° Gives result of Moksha. 

¢ Can’t supply action. 
Verse 98 : 


arcana Sa: eratataare || tat-tvam-asy-ddi-vakyandm svatas-siddhartha-bodhandt 


Waledt A cS ret) aIqtad arta Wl Se I arthantaram na samdrastum sakyate tridasair api 


Since sentences such as "tat tvam asi’ convey the sense of the self-existent entity, a different 
meaning [for them] cannot be construed even by gods. [Verse 98] 


Therefore Conclusion : 





¢ There is no action in Jnana Khanda. 

¢ Tat Tvam Asi -— gives Moksha by itself. 

¢ Can’t invent any other meaning. 

¢ Other than revealation of fact, | am free at this moment, understand | am Chaitanyam. 
¢ Already available fact. 

e After Vedanta, no action required. 


e All Purva Pakshi’s negated. 505 


Verse 99: 


- 
Ae TL | yasmad evam 
Ly ¢ 
Ad: ATAAT J ASAT AAPA: | atah sarvasramanam tu van-manah-kdya-karmabhih 


ANS A 


tdl8de Aith: Ald Sealed fe Sl Ad: tl V8 sv-anusthitair na muktih syaj jnanad eva hi sa yatah 


Such being the case, it follows. [Introduction - Verse 99] 
Hence, for persons of all asramas, release will not take place through the deeds of speech, 
mind, and body performed by them, because it is attained only through knowledge. [Verse 99] 





Introduction : 
Yasmat Devam : 
¢ Because of these reasons. 
Verse 99 : 
¢ Purva Pakshi— conclusion of verse 21. 
37d: Galsyari le ASA PAPA: atah sarvasramanam hi van-manah-kaya-karmabhih 


ON an 


CISA th Orch: COATT TU 2 At sy-anusthitair yatha-sakti muktih syan nanya- sddhanat 


So for persons of all states of life liberation takes place through the actions of speech, mind, 
and body performed by them according to their ability, and not through any other means. 
[Verse 21] 
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¢ Reversed conclusion here. 


¢ For seekers through Veidika rituals, performed through body, mind, soeech, moksha 
not possible. 


¢ Karma can’t give Moksha. 
¢ What gives Moksha. 
Jnanat eva Ahi Syad : 
¢ Only through knowledge you can claim your Moksha. Not doing anything. 
¢ This is our conclusion. 


¢ Therefore | will do Mahavakya Vichara in Chapter 2. 
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Verse 100: 


TAR BRMG Ta STG tasmac ca karanad etad apy upapannam 
Cara aaa - Fane - PTA: sya-mano-ratha-samk|pta-prajnadhmata-dhiyam atah 
AAA ATE: Wed AAA Ut oo | srotriyesy eva vacas tah Sobhante natma-vedisu 


Because of this reason, even this is tenable. [Introduction — Verse 100] 
So these words, uttered by men whose mind is inflated by their own conjectures, are attractive 
only to those learned in the Vedas, but not to those who have knowledge of the Self. 


[Verse 100] 

Verse 22: 
aid Esai ara: TAVSNS ATA ATA | iti hrsta-dhiyam vacah sva-prajna “dhmata-cetasam 
Ged GaN YFartateai Fas u Vu || ghusyante yaja-salasu dhiimanaddha-dhivam kila 








¢ What | said is correct. 
¢ All Purva Pakshi views valid only in Yagya Shala not here in Vedanta. 


Purva Pakshi : Verse 9 — 20 — 3 Purva Pakshi’s 
e  Ritualists are fattened, bloated with obsess intellect, non-functioning intellect. 
¢ Knowledge circulated by their own fancies, misconceptions, misguided. 


¢ There words valid in Yaga Shala not in Vedanta class. 508 


